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Wisdom 

Human & Divine 

Being a comparison of the groping after the 
truth of the ancient philosophers with the truth 
as it is revealed in Scripture. in order that 
the believer may the better appreciate the 
Word of 'God. 

by 

CHARLES H. WELCH 

The personal Christ, the end of all philosophy. 

Philosophy is mentioned but once in Scripture, only to be 
set aside as "vain and deceitful" (Col. ii. 8). Philosophers 
are mentioned in the Acts of the Apostles-the "Epicureans 
and Stoics" (Acts xvi i. 18)-but their ignorance is exposed by 
the apostle, who speaks of the "unknown God" whom they 
"ignorantly worshipped.'' To the believer in Christ, philosophy 
can contribute nothing. All that approximates to truth in 
philosophy is found without admixture in the Scriptures. 
Philosophy is a part of the wisdom of this world that comes 
to nought. 

There is, however, a side of the question that is not with­
out a bearing upon us all. The same apostle who exposed the 
emptiness of philosophy and taught the f ulness of Christ, did 
not adopt towards these ancient philosophers an attitude of 
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scorn, but rather one of pity. One piece of philosophy that
the believer might well learn is that "Truth is one," no
matter by whom made known. The apostle has no hesitation
in quoting the hymn of the Stoic Cleanthes in Acts xvii. 28,
even though that philosopher was born some 300 years before
Christ, ·and was an unbeliever.

The apostle remembers that the Greeks and the Jews are
of II one blood "; and teaches that the providence of God
towards them was in order that " they should seek the Lord,
if haply they might feel after Him and find Him, though He
be not far from every one of us" (Acts xvii. 26, 27).

We shall realize more fully the bearing of these words
upon the Stoic and Epicurean hearers after we have learned
something of their peculiar teaching. Speaking to the idol­
aters at Lystra, the apostle says:-

" He left not Himself without witness, in that He did good, and gave

us rain from htaven, and fruitful seasons, tilling our bearts with food 
and gladneslJ" ( Acts xiv. 17). 

The second chapter of the Epistle to the Romans, problem­
atic though it be, plainly indicates that the nations of the
earth, although without the Law of Moses, were not left with­
out witness. Moreover the apostle writes:-

" For when the Gentiles, which have not the law, by nature do the 
things contained in the law, these, having not the law, are a Jaw unto 
them�elve.5: which show the work of the law written in their hearts, 
their conscience also bearing witness, and their thoughts the meanwhile 
accusing or else excusing one another" (Rom. ii. lt, 16). 

'' Therefore if the uncircumcision keep the righteousness of the law, 
shall not his uncircumcision be counted for circumcision?" (Rom. ii. ll,). 

The testimony of Rom. i. 19-23 is explicit. That which
may be known of God, apart from Christ and His finished work,
had been shown to the nations of the earth. They knew God,
but they glorified Him not as God, and degenerated in conse­
quence. It would not, however, be either true or charitable to
deny that, in spite of ignorance and darkness, there were still
some who, with a desire for truth that puts us to shame, and a
seeking that we could well emulate, "felt after" God, if
baply they might find Him.

To us the Son of God has come, and with His·coming has
solved every problem that baffled ancient wisdom. If we 
could realize the struggles of unenlightened human wisdom, we
might perhaps be more 2rateful for the light of revelation,
and for the solution of all mystery "in the face of Jesus
Christ." 

It is with this object in view that we present an examin­
ation of the philosophy of the Ancients, trusting that we shall
not only be chastened in spirit as we contrast our attitude to
revealed truth with the intense desire of these men of old, but
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that, by the very contemplation of their problems, we shall 
perceive the point in many neglected sayings of inspired 
Scripture. Speaking of but two out of many examples of 
ancient wisdom, F. W. Farrar says of the light that they had 
then, that it was; "sufficient to give humility, and patience, 
and tenderness to an irresponsible Roman Emperor, and 
freedom and contentment, and imperial magnanimity to a 
Phrygian slave,,,

When writing to the Colossians, and warning them of the 
emptiness of philosophy, the apostle places in contrast the 
fact that in Christ dwells all the fulness of the Godhead 
bodily (Col. ii. 8, 9). Here is a truth which, when once per­
ceived, turns all other so called "light" into midnight dark­
ness, and writes folly across the wisdom of the world. We 
read the word "bodily" here, but ho w many of us have 
appreciated its full significance? After we have followed 
with amazement the speculations and the reasonings of 
ancient wisdom, to discover that the quest for "God " or the 
"Absolute" leads at length to a frozen realm of abstract ideas, 
it is then that we realize with renewed joy and peace that in 
Christianity all doctr ine and all revelation of the Godhead is 
personal. God is seen "in the face of Jesus Christ." The 
\Vord was "made flesh." God Who is invisible is made 

known by Him Who is '' the Image of the invisible God":-

" Beware .... philosophy .... For in Him dwelleth all the 
fulness o( the Godbe.i.d bollily" (Col. ii. 8, 9). 

The writer of these words cannot hope to convey to the 
reader the overwhelming sense of gratitude for the gift of 
Christ that the contemplation of the use of one Greek word 
brought to him in this connection. The word is found in Acts 
xvii. 27. The apostle is speaking of the heathen world left in
ignorance and darkness, with only externa I providential
dealings to guide them:-

" That they should seek 1be Lord, if haply they might Fa&!. after 
Him, and find Him·• (Acts xvi1. 27). 

The word occurs again in Luke xxiv. and I John:-

" Behold My hands and My feet, that it is I Myself: HANDLE Me 
and see" (Luke xxiv. 39). 

"That which was from the be1innicr, which we han beard, which 
we ha•e seen with our eyes, which we have looked upon, and our hand• 
ba,e HANDUD, of the Word of Lifo" (1 John i. 1). 

To us has been made known the "mystery of godliness, 
God was manifested in the flesh." The ancient philosophers 
never dreamed that all their problems would be solved by the 
condescension of God in the incarnation of Jesus Christ. In 

• 
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one sentence the Saviour settled the quest of the ages : .. He 
tltat hath seen Me hath seen the Fathtr!' 

With the Scripture$ before him, the humblest believer 
knows more than all  the philosophers of antiquity. As it has 
been written concerning even the child at Sunday School :-

u Each little voice in turn
Some cloriou, truth proclaims, 

What sages would have died to learn 
Now tau1b1 by cottage dames." 

Cowper, the writer of the Olney Hymns, and translator of 
the Iliad and the Odyssey, a man who knew both the truth of 
the gospel, and the teaching of the philosophers, wrote:-

.. Tia renlatioa 1atisfie1 all doubts 

• • • 

How oft, when Paul bas served us with a text, 
Has Epictetus, Plato, Tully, preached ! 
Men that, if new alive, would sit content 
A Rd humble learners of a Suiour's worth, 
Preach it who might. Such was their love of truth, 
Their thirst of knowledge, and their candour too." 

We are not going to fall into the error of allowing Plato 
to preach ; what we hope to do in subsequent articles is · to 
compare the " feeling after " of unassisted wisdom, with the 
" Handle Mc and see " of the revelation of God in  Christ. It 
at the end of each article our hearts do not burn within us as we 
remember, in contrast with the painful gropings of antiquity, 
how He, the Personal Word, talks to us by the way, our work 
will have been in  vain. We earnestly pray that no reader 
will fail to appreciate as never before the grace of God 
manifested to us " in the face of Jesus Christ.'' 

• 

.. 
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Th e work of the law writt en on t be: heart (Rom. ii. 15) 
a s  ezhibited in the writings of two phil os ophers. 

5 

In our opening article, we so ught to sho w  that the Script­
ures recognise th at th e an cient world had som e  kno wledge of 
God, but that to a l arge extent this kno wl edge was a bandoned. 
Nev erth el essJ th e prov iden ce of God o ver all His works was 
so arranged that m en sho ul d seek the Lo rd, if haply they 
might f eel after Him an d fin d Him -" though He be not f ar 
fro m  ev ery one o f  us." It is not that God ha s r emoved Him­
self from man, but that man, by sin, cannot see o r  un derstand. 
Man needs a Mediato r, h e  n eeds a Savio ur ; an d the immen se 
differen ce between all philo so phy and the rev elation of God 
fin ds expression in the Person an d Work of Christ. Where 
the philoso pher " f elt aft er " but fo un d not, th e beli ever can 
say, " Our h ands .hav e h andled." The On e Who ha s rev eal ed 
the Fa th er to us has al so remov ed o ur sin. Ph ilosophy kno w s  
neither an atonement nor a redeem er , and m ust inev it abl y 
f ail . 

Before we go f urth er, l et us allo w some of these anc ient 
philosopher s  to speak for them selves, so that we ma y see just 
how far they p en etrat ed, an d just where they stopped. Let 
us go ba c k  to an cient Egypt, f amed for it s wisdom. We are 
to ld that Solomon's w isdom was such that it excelled " all th e 
wisdom of Eg ypt " ( [ King s iv . 30), a comp arison that pr event s 
us from unceremoniously sett ing aside th e wi sdom of Eg ypt 
as superst ition o r  ignoranc e. Wh en St ephen sp ea ks of Mo ses, 
h e  sa ys that h e  was "l earn ed in all the wi sdom of the " E gypt­
ian s, and was mighty in wor ds an d in deeds " ·(Act s v ii. 2.:?). 
Mo ses cert a inly had m uch more to learn, an d a g reat deal to 
unl earn, before h e  became th e meekest m an in all th e earth 
an d a fit instrument for the Lor d  to use, but the referen ce here 
to the wisdom of Egypt is sufficient to pr ev en t  o ur dism issing 
it scornf ully. 

S cattered thro ueh the wr itings of ancient E gypt a re a 
n\.Jm ber o f " loan wor ds "  o f  Semit ic ori&in, indicating close 
contact with Hebrew-spea king p eo ple and their ideas. For 
example, the wo rds " a  skil ful scribe" are sopher yode ;
"mo untain " is har ; " quick" o r " ap t "  is maher; "p ure gol d '' 
i s  kethem, etc. In the Br itish Museum there i s  a papyrus, 
n umbered 10474, which dat es from abo ut the XVI I lth. dyna sty, 
or the close of Israel's so jo urn in Egypt. Th is papyrus con­
tains the t each ing of Am en-Em-Ope ; an d in a l an d  that was 
so ov err un with i dols it i s  sur el y wo rthy of not e t hat Amen­
Em-Ope sp eaks of " Go d." In ca se some reader may th in k  
thi s mere sent im ent on our pa rt, we woul d  remin d h im that 
such an eminen tl y godly Hebrew a s  Jo seph fo un d no reason 
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ag ain st a marr ia ge with the daughter o f  a prTe st of On (Gen . 
x li. 50). We do not inten d g iving ma ny quotations f rom this 
papyr us, but the fo llowing are so much in line with pa ssages 
in the Scriptur es a s  to ma ke us won der how muc h these ear ly 
Egypt ians knew of the tr uth . Take a s  an exa mple the fo l low ­
ing para llels with passa ge s  in the epi st le of James : -

" The tongue o f  man Is the rudder of a ship, 
But the Universal Lord is the pilot," 
"Be not influenced with fine clothes, 
And refuse not him that is in rags.'' 
'' Of a truth thou knowest not the thoughts of God. 
Thou canst not realise (?) the morrow " (A men-Em-0/1).  

" Behold also the ships, which though they be so great, and are 
driven of fierce winds, yet are they turned about with a very small helm, 
whitbersoever the governor listetb " (Jas. iii. 4). 

" If there come into your assembly a man with a gold ring, in goodly 
apparel, and there come in also a poor man in vile raimen I : and ye have 
respect to him that weareth the gay clothing, and say to him, Sit thou 
here in a good place ; and say to the poor, Stand thou there, or sit here 
under my footstool : are ye then not partial . . . . ? "  (Jas. ii. 2-4) ..

"Go to now, ye that say, To-day or to-morrow we will ro into such 
a city, and continue there a year, and buy and sell, and get gain : whereas 
ye know not what shall be on the morrow · •  (Ja1. iv. 13, 1'). 

We wi ll give three more exa mples from t he sa me papyrus, 
in t hi s  case parallel with passages in the Boo k  of Prover bs:-

,, Charcoal to embers, and wood to fire,
And a contentious man to inflame strife," 
11 Better is bread with a happy heart 
Than wealth with trouble. '' 
" Say not, I have no sin, 
And be not at pains to (conceal) it. 
Mol'e not the scales, and falsify not the weights, 
And diminish not the parts of the corn measure '' (Ame11-E,,..Op1). 
" As coals are to burning coals, and wood to fire ; 
So is a contentious man to kind)� strife " (Prov. uvi, !.11). 

" Better is a little with the fear of the Lord 
Than great treasure and trouble therewith ·• (Prov. xv. 16), 

" Who can say, I have made my heart clean, 
I am pure from my sin ? 
Divers weights �nd divers measures, . 
Both of them are alike abomination to the Lord " (Prov. xx:. 9, 10).

As we have alr eady re ma r ke d, the cent ra l  doctrine of our 
faith, the · fin ished wor k of t he Son of Go d, i s  e nt irely absent 
fro m the teachi ng of une n lightened man ; but the mor a l  t each­
ing o f  this ancient Egyptian is ,  n ev erthe less, in so me respects 
co mp arab le with the t e aching o f  So lo mon or o f  J ames. 

Co ming to the t ime s  of t h e  apostle Pau l, we have the 
w ritings of a slave na med Epi ctetus. The fo l lowing extracts 
from hi s di sco ur se s  w i ll hel p us to perceive how far he had 
traver sed t he road of " fee ling a fter ,..i f  haply he might find." 

Iii• 

.. 

" 

I!!! 
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" Freedom and slavery are but names, respectively, o( virtue and of

vice : and bolh of them depend upon the will. But neither of them has 
anything to do with those 1hings in which the will has no share. For 
oo one is a slave where the will is free." 

" Fortune is an evil bond o( the body, vice of the soul : for he ia a
slave whose body is free, but whose soul is bound, and, an the contrary, 
he is free whose body is bound, but whose soul is free " (Epictetus). 

The reader will immediately think of Paul's words to the 
Corinthians and t<.. the Romans :-

,, He that is called in the Lord, being a slave, is the Lord's freeman "
( l Cor, vii. 2�). 

" When ye were the sla•es of 1:in, ye were free from righteousness
. . . .  But now being made free from sin, and become slaves to God . ; . .  "
( Rom. vi. �0, 22). 

Epictetus was asked, " Who among men is rich ?'' to 
which he replied: " He who suffices for himself." The same 
truth is expressed in the Book of Proverbs : " A  good man 
shall be satisfied from himself" (Prov. xiv. 14).

7 

Again, when he was asked, " Who is free ? " he replied,
'' The man who masters his own self." This is much the same 
truth as Solomon expresses in Prov. xvi. 32 :--

" He that is slow to anger is bett,er than tbe mighty ; And be that 
ruletb bis spirit than be that taketb a oity ." 

Epictetus could not have given an answer to ttie deepest 
needs of the heart of marr, for the liberating truth of redemp­
tion forms no part of human philosophy : but the parallel 
with O.T. morality is very evident. 

There is also a remarkablaparallel between th� advice of 
Paul to the Corinthians concerning marriage, and that of 
Epictetus :-

. .  Since the condition of thincs is such as it now is, as though we 
were on the e•e· of battle, ought not the Cynic to be entirely willt0td 
distraclio,a far the service of God ? "  (E;tel1t11s), 

'' I suppose, tberefor•. that this is iood for the present distress . .  , . 
that ye may attend upon the Lord Ulilltoul tlistr"6tio11 '' (1 Cor. vii. 28, SIS). 

The same Greek words are used by both writers in the 
phrase, " without distraction." 

When Epictetus was asked how a man could grieve his 
enemy, he replied : " By preparing to act in the noblest way.'' 
So the apostle, i n  Romans, writes :-

.. If thine enemy hunger, feed him I if be thirst, giu him drink: 
for iu so doing thou shah heap coals of fire on bis head " (Rom. xii. 20). 

The following argument used by Epictetus is an interest­
ing parallel with Paul's use of the II Jew inwardly "  in 
Rom. ii. :-

• 

• 

• 

• 
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'' When we see a trimmer, we are in the habit of saying, This is no 
Jew ; he i11 only acting the part of one ; but when a man takes up the 
entire condition of a proselyte, thoroughly imbued with Jewish doctrines, 
then he is in reality as is called a Jew. So, we philosophers too, dipped 
in a false dye, are Jews in name, but in reality are something else . . .  , 
we call ourselves philosophers when we cannot even play the part of 
men '• (Epi,tttu1). 

" He is not a Jew who is one outwardly ; neither is that circumcis­
ion, which is outward in the flesh : but he is a Jew who is one inwardly : 
and circumcision is that of the heart, in the spirit and not in the letter ; 
whose praise is not of men, but of God " (Rom. ii. 28, 29). 

In his description of a true Cynic, Epictetus makes a 
remark that reminds us somewhat of Paul's words in Phil. iii.
and other places:-

" Nor must be marry ; marriage is riebt and honourable in other 

men, but its entanglements, its expenses, its distractions, would render 
impossible a life devoted to the service of heaven. Nor will be minale 
in the affairs ol any commonwealth : bis commonwealth is not Athena 
or Corinth, but mankind.'' 

We will not pursue these parallels further. If we have 
removed any existing prejudice, if we have excited the smallest 
sympathy with these men i n  their feeling after God, we have 
accomplished our end. We have no intention of settin1 up 
philosophy as a parallel with the faith. It is not and could 
not be. It lacks the essential ingredients of life and love 

found only in the Pe'rson and work of the Redeemer. If, 
however, we feel the smallest shame at our own low standards, 
as we think of this crippled slave i n  the Court of Nero, stand. 
ing so solidly against its wealth and sin, our study will not 
have been in vain. And as we consider our own privileges, 
surely we shall turn in thankfulness to Him Who has not left 
us i n  our natural darkness, but baa been made unto us 
" wisdom, and righteousness and sanctification and redemp­
tion " (I Cor. i. 30). 

Some tztracts from the writings of Stntca. 

Before we pass on to review the gropings of men for the 
truth, in contrast with the glorious light of revelation, we fe�l 
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it incumb ent upon us t o  giv e on e more ext ract f rom an anci ent 
p hilosopher, part ly to  giv e  some idea of what a Stoic philos o­
p her be li ev ed, b ut c hiefly t o  d emonst rat e t he para ll els t hat 
exist b etween t he writings of S eneca and the Scriptures. 

P erhaps a word or t wo c on cernin g t he .  man hims elf is 
ca lled f or. Lucius Annreus S en eca was a Stoic phi los opher, 
and t he t eac her of Nero ; and it wi ll su rely quic ken ou r inter­
est in him t o  rem emb er t hat whi le he li ved amid all t he guilt 
and s hame of a Rom an Cou rt, fighting a l os in g  battle f or c lean 
morals and u prig ht condu ct, t here lived and died in d es pis ed 
Palestin e t he Son of G od Himself, Who alon e  could hav e  
answered t he c ry of his s oul. G allio, befor e whom Pau l st ood, 
as recorded in t he Acts , was the b rot her of Seneca, and a m an 
of charm and g entlen ess, t hou gh t his is n ot v ery evid ent in 
t he ref erence concern ed. 

Most m en owe muc h, either for good or i ll, to t hei r m ot hers. 
Seneca's mot her lived in an age when imm oralit y was n ot the 
exception but t he ru le  among her c lass. To his mother 
S en eca writes :·-

" Yoo never stained your face with walnut juice or. rouge ; you never
delighted in dresses indelicately low . your single ornament was a loveli­
ness which no a,ge could destroy ; your special glory was a coaspicuous 
chastity." 

Such words find an approving ec ho in t he inst ructi ons of 
P au l  to  Timot hy, and in t he epistles of Pet er. And yet t hey 
were writt en at a time when ,  as recorded b y  P liny, Lollia 
Pau lina's s econd b est d ress of em era Ids and pea rls cost 
40,000,000 s est erc es, or more t han £32,000 (Nat. Hist. ix. 35, 36), 
Tradition has it t hat P aul and S en ec a m et, and t he letters 
t hat passed b et ween t hem are t o  b e  read to  t his day. Anyone, 
howev er, who is acquainted wit h t he character of Pau l's 
epist les, or wit h  t he t on e  of S eneca's writ ings, could n ot 
accept t hes e t raditi ona l l ett ers as genu ine. 

The lif e  story of S eneca is a tale to  make an gels wee p, 
but we dare n ot attempt t he smallest summary he re. We p ass 
on t o  our p rimary ob ject, to give ext racts f rom hi s writings, 
n ot s o  much t o  s how what Stoic philosophy was, as t o  d emon­
strat e how c los ely s ome of his t eac hing a pproac hes t he 
language of Sc ri ptu re. Contrary t o  th� custom of his day, 
S en eca made f ri ends with h.is s lav es, and it is possib le t hat 
s om e  of hi s household were b eli ev ers. From t hei r lips he may 
hav e  heard ec hoes of t he t eac hin g of t he L ord and of t he 
a post le P aul. 

In t he f oll owin g ext racts f rom S en eca, we hav e ref rain ed 
f rom print i n g  t h e  p araJl el Scriptu re, and hav e  merely given 
t he ref erenc es. In m ost cases t he p arall el is obvious, but 
where t her e is any unc ertaint y, we t rust t hat t he reader w i ll 
n ot fai l t o  acquain t himself wit h  t he pa ssa ge of Scripture 
ref err ed t o. 
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Sorr..e paralltls between Stneca and Scripture •
• 

"The mind, unless it is pure and holy, compre-
hends not God.'' 

'' A man is a robber even before be stains his 
hands ; for he is already armed lo slay, and bas the 
desire Lo spoil." 

" Cast out whatsoever things rend thy heart : 
nay, if they could not be extracted otherwise, thou 
sbouldest have plucked out thy heart itself with 
them." 

•• What will the wise man do when be is
buffeted? He will do as Cato did when he was 
smitten on the mouth. He did not burst into a 
passion, did not avenge himself. did not even forgive 
it, but denied its having been done." 

" If you imitate the gods, confer benefits even 
011 the unthankful : for the sun nses even on the 
wicked, and the seas are open to pi'rates." 

" Avoid a rough exterior and unshorn hair and 
a carelessly kept beard and p�ofessed hatred of 
money and a bed laid on the ground and whatever 
else affects ambitious display by a perverse path." 

" Do ye mark the pimples of others, being 
covered with countless ulcers ? This is as if a man 
should mock at the moles or warts on the most 
beautiful persons, when he himself is devOuf"ed hy a 
fierce scab." 

" Expect from others what you have done to 
another." " Let us so give as we would wi:sb to 
receive.'' 

" Therefore good things cannot spring from 
evil . . . .  good does not grow of evil, any more 
than a fig of an oliTe tree. Tbe fruit corresponds 
to the seed." 

" Not otherwise than some rock standing alone 
in a shallow sea, which the waves cease not from 
whichever side they are dri,en to beat upon, and 
yet do not stir from its place.'' 

· • Good men toil, they spend and are epent."

• '  What blows do athletes receive in their face, 
what blows all over their body. Yet they bear all 
the torture from thirst of glory. Let us also over­
come all things, for our rewarci is not a crown or a 
palm bn.nch or the trumpeter proclaiming silence 
for the announcement of our name, but virtue and 
strength of mind and peace acquired ever after." 

. "They consecrate the holy and immortal and 
inviolable gods in motionless matter of the vilest 
kind : they cfothe them with the forms of men, and 
beasts and fishes.'' 

Matt. v. 8. 

Matt. v. 21, 2i. 

Matt, v. 29. 

Ma.tt. v. 39. 

Matt. v. 45. 

Matt. vi. 16. 

Matt. vii. 3. 

Matt. vii. 12. 

Matt. vii. 16, 17. 

Matt, vii. 25. 

2 Cor. xii. 15. 

1 Cor. ix. 25. 

Rom. i. 23. 
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" They are even enamoured ot their own ill 
deeds which is the last ill of all : and then is their 
wretchedness complete, when shameful things not 
only delight them but are even approved by them." 

" A man is not wise, unless his mind is trans. 
figured into those which be has learnt." 

" Gather up and preserve the time." 
" Pertinacious goodness overcomes evil men,'' 
" What is man ? A cracked vessel which will 

break at the least fall." 
'' That girt is far more welcome which is givi,n 

with a ready than tbat which is given with a full 
hand." 

" \Vhich comes and passes away very quickly, 
destined to perish in the very using.'' 

•· I confess that the love of our own body is
natural to us.'' 

" I reflect bow many exercise their bodies, how 
few their min<:ls.'' 

" It is a fooli�h occupation to exercise the 
muscles of the arms . . . .  re1urn quickly from the 
body to the mind, exercise 1ha1, night and day." 

•• How long wilt thou lear n ?  l3egin to teach."

" Tbe whole world b the temple of I be immortal
gods.'' " Temple&� are not built to God of stones 
piled on high : He must be consecrated in the heart 
or eacb man." 

" God wants 1101 ministers. Bow �o ? He Him• 
self ministeretb to the human race. He is at haod 
everywhere and to all men." 

•• God is near thee ; He is with thee : He is 
within.'' 

'' Thou sbalt not form Him or silver and gold : 
a true likeness of God cannot be moulded or this 
material ." 

Rom. i. 28, 32 

2 C:or. iii. 18  

Eph. v.  16. 
Rom. xii. 21. 
2 Cor. iv. 7. 

2 Cor. ix. 7. 

Col. ii. 22. 

Epb. v. 28, 29. 

1 Tim. iv. 8 

Heb. v. 12. 

Acts x vii, 24. 

Acts :H·ii. 25. 

Acts nii. :?i. 

Acts xvii. 29. 

11  

( fo tJ11 last four smpturts Paul is spt.ikiug to Stoic philosoflw s, a.t1d it will be 

s1t1t that liis 1Srg11rne1its woi,ld not be 1111/a,nnia,·).

We remarked earlier that Seneca held converse with· his 
slaves. Here are his own words on the subject-remarkable 
words when we remcm her the brutal cruelty of the days in 
which he lived :-

" They are slaves you urge ; nay, they are men. They are slaves ; 
nay, they are comrades. They are slaves , nay, they are bumble friends. 
They are slaves ; nay, they arc fellow-slaves, if you reflect that fortune 
has the same power over both. Let some of them dine with you, because 
they are worthy ; and others, that they may become worthy.'' 

" He is a slave you say : yet perchance be is free in spirit. He is a 
slave. Will this harm him ? Show me who i■ not, One is a slave to 
lust, another to avarice, a third to ambition ; all alike to fear." 
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When one realizes how similar these statements are to the
inspired utterances of the apostle Paul, one feels sad to think
that, so far as we know, Seneca never heard the gospel of the
grace of God. With all the high moral tone of his writings,
Seneca lacked one thing, the personal Redeemer, without
Whom the highest flights of philosophy but prepare for a
greater crash at the last.

Stoicism has no room for the forgiveness of sins :-
. . The wise man will be clement and gentle, but be will not feel pity,

for only old women aud girls will be moved by tears ; be will not pardon, 
for pardon is the remission of a de.5erved penalty ; be will be strictly 
and inexorably just." 

Seneca knew that pardon was " the remission of the
deserved penalty." What he did not know was John iii. 16,
and Rom. iii.

In spite of al l  his high moral teaching, we find Seneca
" bowing in the house of Rirnmon." Endorsing the blasphem­
ous assumptions of the Emperor, we find him using the
foJlowing terms, true only of God, in a flattering address
concerning Claudius: "In him are all things, and he is instead
of all things to thee." And again, compare the awful charac­
ter of Nero with these words of Seneca, written to him :-

,. The gentleness of thy spirit will spread by degree• through the 
whole body of the Empire, and all things will be formed af1er thy like­
ness : health pas:!es from the head to all the members."  

What Seneca needed was Christ. He alone �s " instead
of all things" to us. He alone is the image and likeness to
which one day w e  shall all be conformed. He alone is Head
of the Body, the Church ; from Him alone true health passes
to a1 l  the members. In His sacrifical death is found " the
remission of the deserved penalty," together with " inexorable

justice." But it was not possible to discover this glorious
truth by human wisdom ; from first to last it was the gift of
God.

The link between Malachi and Matthew.
The failure of human wisdom .

. We have endeavoured in the three opening articJes of this
series to accomplish the following ends :-

( r )  To create a deeper appreciation of the revelation of
truth given us in Scripture, by comparing its sublime
statements with the gropings of the wisest men of all times.
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(2) To set before th e reader the one. great out standi ng
d i fference between revealed truth and all  systems of ph iloso­
phy, wh ich is, that Scripture focu sses our attention not upon 
ab stract ions, but upon the Person of th e Son of G od. " G od 
manifest i n  the  flesh " answers th e i nar ticul ate cr y of th e ages. 
We see th e gl or y  of th e i nvisible G od i n  the face of Jesu s 
Christ. 

The method we h ave ad opted to achiev e  th es e end s h as 
been th a t  of g i ving quotat ions fr om one or t wo wr i ter s, and 
compari ng them w ith Scrip tur e. We trust that th e i nt er est of 
the r ead er i s  su fficient ly arou sed to ju stify an examination of 
th e h istory of this quest of unassisted wisd om, so that by 
c omp ari ng their guesses at truth with the cl ear st atements of 
revelat ion, we may be moved t o  greater g rati tude t o  the Lor d 
for the g i ft of His Word. 

As Isr ael,  th e cu stodians of the oracl es of Go,  , fell fr om 
their high posi tion, and sovereignty was transferred t o  the 
G en t iles, as th e voi ce of pr ophecy ceased, a nd the cent uries 

p assed between th e close of th e O.T. a nd th e a n nou nctme:it 
of the Forerunnc:r, the Gent i le  world gave bir th t o  a li ne of 
men whose wisdom and prowess are still  accoun t ed r emark­
able, a nd whose influence is sti l l  strong and penetra t i ng .  

Before the ni ght of darkness was illumi nated by "the 
Dayspring from on h igh" at the birth of Christ, hu man wisdom 
h ad abou t  three h undred years i n  wh ich t o  attempt to discover 
th e ca u se of al l  thi ngs, to arrive at the answer to th e questirm 
" What i s  good ? "  to solve the problem of good and evil by 
its own u naid ed reason. Th at i t  h opelessly fai led is  a fact 
we mu st  a l l  acknowled ge. Th at it missed the one essen t ial 
th ing th at G od alone cou ld pr ovide, is t he testi mony of our 
faith ; bu t just as the Lord permitted th e p eople of Isr ael to 
manifest for al l t ime th e utter failure of Law to justify a sin­
ner, so He p ermi tted the G en t i le, and particularly the Greek ,  
t o  manifest t he u tter failure of human reasoning t o  find G od .  

The r emedy for th e failure of Israel i s  exp ressed in th e 
words :-

" For Chrisl is tue end of the Law for righteousness to every one 
that believeth" (Rom. x. 4). 

The r emedy for the fa ilure of the Greek is expressed m 
the words :-

.. Christ, in Whom are hid all 1he treasures of wi�dom and know­
ledge "  (Col. ii. :-1) . 

" For" the Jew;; rcquir� a sign, and the Greek$ seek after wisdom, 
but we preach Christ crucified , . . .  C:hri,;t I he power of God (for tbe 
Jew), and the wisdom of God (for the Gre!!k) . . .  , Of Him are ye in 
Christ Jesus, Wl.o of God is made unto us wisdom and righteousness as 
well as (Gk. te) sanctification an,i redemption " ( l C:or. i. 22, 24, 30). 
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It may be useful to .give first a few of the outstanding 
names of those who, after the close of O.T. revelation, filled 
the interval up to the opening of the N.T.

HERODOTUS-" The Father of History '' (484 B.C.).--He 
was born a hundred years after the death of lsaiah, and 
twelve years before the first year of Nebuchadnezzar's domin­
ion. He was contemporary with Daniel, and his history is 
virtually a history of the world as then known, embellished 
with many digressions both archreological and geographical. 
The idea that arrogance and pride surely bring with them the 
punishment of heaven runs through his whole work, but the 
one glorious undercurrent of the insµired history of the Biblt! 
is wanting. He did not know the blessed promise of the 
'' Seed of the woman," Who should bruise the serpent's head. 

SOCRATES-Philosopher (469 B.C.).-He is �ccredited with 
the i n vention of the word " philosopher." He accepted the
principle, Gnothi seau/011, " Know thyself," and held that " the 
µroper study of mankind is man." Where Socrates failed 
was that he did not k n o w  Him " W hom to know _is life 
eternal." 

H IPPOCRATES-" The Father of Medicine " (460 B.C.). 

PLATO-Philosopher (429 B.C.),-He sought to solve the 
riddle of the universe hy the discovery of the Ultimate Good. 
H i s  quest was right,  lrnt he lost his way, and ended in 
a bs1ractions. Christ alone makes the Ultimate Good both 
real and attainable to mortal man. Plato's i nfluence has 
extended to the rresent time, and the world of thought will 
never be free from indebtedness to him-but salvation and 
life were beyond his ken. 

ARISTOTLE-" The Father of Learning 11 (384 B.C.) .­
Turning from the Platonic unity of being, Aristotle direct�d 
his attention to the variety that is i n  the world, and as a n  
instrument in  this inve,tigation h e  brought Logic to a very 
high pitch of completeness. But Logic, however useful in 
di sc-overing the fallacious, needs revealed truth for its premises, 

. and that revelation Aristotle did not possess. With the 
Seri µtures open before us. we can thankfully use the Syl lo­
gism, and discover truth that Aristotle never knew. 

ZENO-The Founder of Stoicism (342 B.C.).-At his death 
a monument was erected to his memory, with the words : " His 
l i fe corresponded with his precepts."

. 
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EPICURUS-The Founder of Epicureanism (340 B.C.).­
His motto was : " The greatest good for the entire life.'' If 
he had known of the l i fe to come, and had enunciated his 
motto with that in view, none could find fault. As it was 
" the entire l i fe " held no certain hope, and without resurrec­
tion, Epicureanism degenerated into ; " Eat, drink and be 
merry." 

EUCLID -" The Father of Mathematics " (300 B.C.). 

CLEANTHES-Philosopher (300 B.C.).-We know him best 
by a hymn to Zeus, from which the apostle quotes in Acts 
xvii. 28.

ARCHIMEDES -" The Father of Mechanics " (287 B.C.).­
We remember him for his famous d iscovery in  hydrostatics 
with the exultant cry " Eureka;'' for the Archimedian screw,

and for his saying, " Give me a lever long enough, and I will 
move the earth." 

HIPPARCHUS-" The Father of Astronomy '' (150 B.C.).­
He made a catalogue of 1,080 stars, and invented trigonometry. 

Such are a few of the outstanding names that contributed to 
the wisdom of the world during the silent years that followed 
the close of the O.T. canon. All these men were pre-eminent 
in their respective subjects, great in thought and of wide­
spread influence. They are still admired to-day, and their 
works underlie much of modern education. Their contribu­
tion to the stock of human knowledge can never be estimated, 
and yet it can all be summed up in the words of another wise 
man : " Vanity and vexation of spirit." 

Without the personal Christ, without deliverance from 
sin, without acceptance with God, without the blessed hope of 
resurrection glory, we have the testimony of I Cor. xv. that al l  
is  vanity. We do not scorn or despise these ancient seekers. 
We regard their " feeling after God " with keen sympathy, 
and we turn afresh to the Word, living and written, and say 
with even deeper meaning :-

" To whom shall we go ? Thou bast the words of eternal life." 

• 
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The search for the ' '  Firat Principle " and its resu lt. 
" What ? " instud of " Who ? "

The ai m of p hilosophy is to r educe co mpl exity to s impli­
city, and so at l ength to find the ulti mat e  r eality, Had the 
anc ient ph ilosophers known th e Boo k o f  Ecclesiast es, and 
w eigh ed some o f  its findings, they might h ave be en l ed to 
p erceive th e futility o f  their qu es t. Had they known the Book 
of  Job, they might h av e  learned how i mpossi ble such a qu est 
w as. H ad they r ead the Boo k of Proverbs, they would h av e  
d is cover ed what constitutes the beginning of w isdom. These
thr ee '' Wisdo m Books II of th e Bible w ill h av e  to be given a

place in this series, bu t fir st of al l w e  must seek a c loser 
acquaintance w ith th e findings o f  these men of old, so th at, 
by comp arison, w e  may th e better appr eciate th e si mplicity, 
and yet th e fuln es s, of the Word o f  God. 

In our l ast art ic le, w e  spoke of H erodotus as th e " Father 
o f  History," and ment ion ed fiv e oth ers, who by their pre­
eminence w er e  " Fathers " in th eir r es pect iv e  spher es .  It may 
h ave been not iced that no on e w as there d escr ibed as "The 
Father of Philosophy." This title belongs to Th ales (640-
550 B-C .), and was giv en to h i m  bec ause h e  seems to have been 
the first to turn from th e mythology and idolatr y o f  h is day, 
and to attempt by investigation to d iscover th e fi rst pr in cip le 
of all th ings. Th e words h e  u ses for the first pr in cipl e  of all 
th ings ar e Tes Toiautes Archl. The r eader w i ll at once thin k 
of G en .  i. r and John i. J, both of wh ich us e th e word " beg in­
in g," archl. Homer and H esiod h ad ascr ibed to Oc eanus and 
T ethys the origin of all th ings , but Thales stripped th eir 
t eaching o f  its mytholo gy, and announced that Water is th e 
materi al c au se, or first principle o f  all things . Aristotle 
summed up the t eaching o f  Thales under three head s :-

(1) The earth floats on water.
(2) Water is the material cause of all things.

(3) All things are full of gods (The magnet, for example, is alive).

On e c annot but r eal is e th at Thales h ad stu mbled upon 
th e threshold o f  truth. Pet er r ebu ked th e scoffers of h is d ay 
s ay ing : 

"For this they wilfully forget, that there were heavens from of old, 
and an earth compacted out of water and amidst water, by the word of 
God " (2 Pet. iii. 5, R. V.). 

With th is stat ement agr ees the Ps almist, who wr ites : 
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"The earth is the Lord's, and the fulness thereof ; the world. and 
they that dwell therein. For He hath founded it npon the seas, and 
established it upon the floods" (P,a. xxiv. l, 2). 

" O give thanks unto the Lord, for He is good : for IIis mercy 
enduretb for ever . . . . To Him that 11retched out the earth above 
the waters" (Psa. cxxxvi. 1, G). 
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In Job xxxvi ii. 6 and 8, and Psa. civ. 3-6, we have
allusions to the foundations of the earth and the great deep.
Behind the myths of Oceauus and Tethys, and the " first prin­
ciple '' of Thales, lies a truth. That truth the simplest believer
may discover by reading Gen. i. I ,  2.

The ancients g.1ve Janus, the double-headed god, the name
of Chaos, and in that capacity he was called " The god of
gods." All this was but the truth of Gen. i. I, 2, mystifiea
and paganised. This present world did arise out of the waters
of the great deep, and although Thales failed to reach the
sublimely simple revelation : " In the beginning God
created the heavens and the earth," it may be that he was not
much further removed from truth than rnapy a modern expon­
ent of up-to-date philosophy and science. While the words
'' The magnet is alive " may bring a smile to the face of the
scientist, and the words " All things are full of gods '' may
cause the pious to shudder, let us not forget that modern
scientific terms sometimes leave no room for God at all. The
'' laws of nature " are just as evil in their tendency as the
" gods " that they have replaced.

Scripture does not endorse the pantheism of Thales,
neither does i t  endorse the atheism of Science. What we find
is that where Thales put " gods," and Science puts " laws,"
revealed truth puts Christ :- .

" Hs is before all things, and by HtM all things consist " (Col. i. 17), 

" Upholding all things by the word of H11 power " (Heb. i. 3),

HE, HIM, HIS-not " gods many," nor godless " laws," but
a living Person.

We, therefore, repeat what was said at the beginning of
this series. The revealed truth of Scripture speaks always of
a .Person, while all systems of Philosophy lead to abstractions.
This note we shall strike again and again until its beauty and
its glorious sufficiency are to some degree appreciated. The
tragedy of the philosophic enquiry which commenced with
Tha·les, and was pursued by his successors, is that it asks,
" What is the source of all things ? " instead of " Who is the
source of all things?  "

Blessed be God, He has revealed to us things hidden from
the wise and prudent. We read the answer to the question of
Thales in  the face of Jesus Christ,

-

•• 

• 

• 

• 
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Anu:imaader loses his way and find, only an
" Eternal Something."

When we say that Thales, who began with Creation,
started where the Bible starts, the statement is not strictly
true. " Creation " implies a Creator, and Thales had no know­
ledge of such a Creator. He was seeking an answer to the
question II What " ?  instead of the question " Who " ?  This is
quite at variance with the teaching of Scripture. The Bible
does not open with Creation but with God. In other words,
what Thales vainly sought is revealed in Gen. i. I, but 1s
nowhere proved.

The witness of Scripture is summed u,p in Heb. xi. 6 :
" He that cometh to God must believe that He is, and that He is 

the rewarder of them that diligently seek Him.'' 

Just why these two features are brought together here, we
must consider after Human Wisdom has been given an
opportunity to speak.

The teaching of Thales was soon submitted to criticism,
and was set aside by Anaximander, who was born in B.C. 610,
twenty years after Thales. Anaximandcr set aside Water as
the primitive ground of things, and Jooked for something less
determinate. He said : " The ground of all things must be
without form and boundless." These words are very close to
the Hebrew of Gen. i. 2 ;  ., without form and void '' ; and so,
while rejectin� the Water of Thales (which seemed to look
back to Gen. i. 2), he accepts Chaos in its place. He is sup­
posed to be the first to use the term Arche, as " the eternal,
infinite, indefinite ground, from ·which, in order of time, all
arises and unto which all returns." This eternal principle he
called

°

" The Infinite," To apeiron, though he shrinks from the
total emptiness of unbounded space, and speaks of an " un­
bounded substance" analogous to the ether. How Anaximander
was unconsciously crying out for the Son of God, the Image
of the Invisible, the express Image of His substance, the
Word made flesh ! Instead of finding Christ, he found a void,
and taught that there was an eternal somethin� out of which
(ek), and unto which (eis) are all thints. What Anaximander
would have given his right hand to have discovered is plainly
written for our learning in the Holy Scriptures.

" O the depth of the riches both of the wisdom and knowledge of 
God ! How unsearchable are His judgments, aud His ways past finding 
out ! . .  _ . For or Him, and through Him, and to Him, are all things : 
t o  Whom be glory for ever, Amen'' (Rom. :iti. 33 -36). 

" But to us there i, but one God, the Father, of Whom are all tbiogs, 
and we in Him ; and one Lord Jesus Christ, by Whom are all things, 
aad wi;� !:fim " Cl Cor. viii. 6l.:__ 
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1 1 Who is the image o[ the invisible God, the First born of every 
creature. F'or by Him were all things created . . . .  all things were 
created by Him,and for Him : and He is before all things, and by Him all 
tbing5 consist" 1Col. i. 15-17). 

" Thou art worthy, 0 Lord, to receive glory and honour and 
powe r ;  for Thou bast created all things, and for Thy pleasure they are 
and were created '' (Rev. iv. 11). 
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The con text s  o f  these p assages r efer not only to t he 
m aterial cr eation, but al so to th ings inv isible, to the purpose 
of the ages, and t o  th e bafflin1 element s that de fy human 
w isdom to exp lain . All this An ax im ander so ugh t, but d id not 
find. H e  says th at thing:a r i se and p ass aw ay once mor e :  

" As is meet : for they make reparation and satisfaction to one 
another for their injustice according to the ordering of time." 

These words, b eing on ly a br ie f  e xt ract, may not sound 
very inte ll igible, but what Anax irnander w a s  st=ek in g was an 
an swer to th e baffling mystery o f  th e inequ ality o f  li fe 's 
exper ience s. H e  ende avour s to supply an an swer by saying 
th at contrari es, such as co ld and h eat, are bu t the deve lopm ent s 
of the und ivided elemen tal infin ite sub stance, and th at all 
w i ll re t urn to th is  state once mor e. Wh il e  this, in a crude 
way, e xpr esse s  som e  r ecognit ion o f  t he gre at cycle o f  the ages, 
i t  fa il s to see a purpo se in it, a p er sonal Will that has planned, 
a per sonal power th at upholds, and a p er sonal God of love 
Who at tr act s  and does not rep el His cr eatures. All that 
An aximand er could o ffer to m ank ind w as an imper so nal 

unbounded sub st anc e, and an ev er -r ecurr in g cyc le o f  contrary 
ev ents, which find sat i sfact ion only in their r etur n to chaos. 
C an any r eader , instruct ed in the purpose o f  th e Ages, know­
in g the glor iou s go al o f  redeem in g  lov e and th e blessed fact 
th at " Chr ist is all," contemp lat e the dreariness and c o ldness 
o f  An ax imander 's Un iv er se, w ithou t  a feel in g o f  th an kfuln ess
for th e fac t th at we ar e now abl e  to see the Cr eator and
Upholder and Con summator o f  all things " in the fac e o f  Je su s
Chr ist" ? We m ake no apo lo gy for str iking th is on e d ist inct ive
note again and aga in. A perso nal Cre ato r, instead o f  a
"first c au se" :  a purpo se o f  the ages, in stead o f  a never -end­
ing cycle o f  c ontr ar ies ; an Un iverse th at sp eaks o f  love,
instead o f  a '' boundless sub st anc e" called Infinity ; these

things ar e our s throu gh th e gr ac e o f  our Lord J esus Chr ist.

.. 
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Anaximines : His conception of  the " first principle t• 

appr.::,aches the Scriptural " Spirit," but fails to reach it. 

As the theory of Thales was rejected by Anaximander so
Anaximander's theory was rejected by Anaximines (b�rn 

B.C. 588). He rejected the water of Thales as being too deter­
minate, and the infinite substance of Anaximander as being
too indeterminate, and assumed air to be the arche, or ground
of all things. This was rather in the nature of a compromise
between the two. He conceived the principle of the universe
to be " the unlimited, all-embracing, ever-moving a ir"  from
which by rarefaction (fire) and condensation (water, earth, etc.)
everything else is formed.

To the student of Chemistry, this attempt of Anaximines
will be seen to contain more than a wild guess at the truth.
Many of the solids and liquids with which we are familiar
contain the gaseous elements Oxygen and Nitrogen, which
are the principal constituents of the air we breathe ; and both
these gases can be liquified and solidified. The idea that air
in rarefaction causes fire contains an element of truth, for -we
now know that no combustion is possible without oxygen.

[f the modern chemist finds some food for thought in
Anaximines' choice of air as the primal substance, the student
of the Hebrew and Greek Scriptures is equally impressed.
We have already turned back to Gen. i. when considering the
theory of Thales and the theory of his successor. We do so
again for the third time.

Following the description of chaos, we read in Gen. i. 2 :
"And the Spirit of God moved upon the face of the waters."

The word " Spirit" here is the Hebrew ruac/J, which
occurs in the following passages :

" The breath of life" (Gen. vi. 17). 
" God made a wrnd to pas:. over the eart h "  (Gen. viii. l). 
" The blast of Thy nostrils " (Exod. xv. 8). 
" 0  remember that my life is wiud " (Job. vii. 7). 
•· Ry His Spirit J l e  bath garnished the heavens " (Job xxvi. 13) .
•• .-\II the while my breath j,; in me. anJ the 5firit of (;od is in my

nostrils '' (job xxvii. 3) .  

These examples are representative of the use of ruach 
throughout the 0.T. The N.T. equivalent is pneuma, and its
usage is similar.

' ·  Tbe wind (/!1W1111�) bloweth when� it listeth . . . .  �o is every one 
that is born of the Spirit (p1uu111d, '' !John iii. �). 
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God is " Sp ir i t,' '  b ut " S pi ri t "  de fies definition. There 
are no t erms i n  h uman l a nguage, nor ideas that the m i n d  c an 
co nc eive t hat do not limit and co nfine the reali t y  for which 

the word " Spiri t "  s ta nds. Thro ughout the Scriptur es Go d 
has us ed the air, the wi nd, the breath , a s  symbo ls s etti ng 
for th i n  figure what it is possible fo r us to k now o f  the Spiri t, 
w hich i n  itself lies b eyond o ur ken. 

Diogenes of Apo l lo nia added th e i dea o f  Intell ige nc e to 
A naximi nes' theory o f  th e Air, a n d  with him t h is schoo l 
(know n as the  "Milesian S choo l") came to a n  e nd. I f  thes e 
m en di d not ge t ver y far, they di d a t  l eas t break a w ay from 
th e s upersti tio n o f  th eir tim es ,  a n d  went back as fa r as thefr 
limi tations would perm it to the w itness o f  creation. Somehow 
they missed thei r w ay : and w ithout w ishi ng to b e  unch arita­
b le, we cannot he lp feeli ng that Rom. i .  a nd I Cor .  i. indi ca te 
th e source o f  th eir failure. 

1 1  Because that which may be known of God is manifest in them ; 
for God hath showed it unto them. For the invisible things of llim from 
the creation of the wo: Id are clearly seen, being understood by the 1hi11g5 
that are made, even His eternal power and Godhead ; so that they are 
without excuse. Because that, when they knew God, they glorified Him 
not AS Goo (This marks the wrong turn that all these philosophers took), 
neither were THANKFtll, (\�e can only l.,e thankful to a Person ; 
" principles ·• and " infinite substance ·• leave us unmoved. No one has 
ever fallen down and worshipped a mathematical principle or the law of 
�ravity). But they became vain in their imaginations, and their foolish 
heart was darkened. P.rofessing themselves 10 be wrsv, (We shall come 
presently to the Sophists-"The wise''-wbo were Atiieists) they became 
fools, and changed the glory of tile uncorruµtible God into an image made 
like to corruptible MAN" (The Sophists taught that ·•:\I an is the measure of 
the Universe," and so. while scorning the images of wood and stone, 
created mental images and magnified themselves) (Rom. i. 19-23). 

If o nly th ey had known ! There is ONE MAN Who is th e 
measure o f  the Univers e, but He is the So n o f  God. 

It is a rel i ef to t ur n  from the dar k ness o f  ph ilosophy to 
th e ligh t o f  Scrip ture : 

" 0  Lord our Lord, bow excellent is Thy name in all the earth ; 
Who hast set Thy glory above the heavens . . . .  When I consider Thy 
heavens, the work of Thy fingers, the moon and the :.tars, which Thou 
hast ordained, what is man, that Thou art mindful of him? and the Son 
of man, that Thou visitest him ? For Thou bast made him a little 
lower than the angels " ( Psa. viii 1-5), 

If Tha les , Anaximander, a n d  their fe llows had had th is 
r ev elation, what a differ enc e it would have made. Yet we ca n 
read freely of these thi ngs, whi<;h even Davi d  s aw o nly diml y.

'' We see Jesus, Who was made a lilt lo lower than the angels for tht: 
suffering of death, crowned with glory and honour: that He by the grace 
of God should taste death for every man" (Heb. ii. IJ). 

And we also know , that t h is sam e One Who s toop ed 
low er th an the angel s for I he sufferi ng o f  death, is the One 
Who is praised b y  the P sa lm is t as th e Crea tor of a ll : 
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" Unto the Son H e  saith . . . .  Thou, Lord, in the boginning ha.at 
laid the foundation of the earth ; and tbe heavens are the works of l'bine 
bands " (cf. " The work of Thy fiageu" I'sa. viii.) (Heb. i. 8-lU). 

Human wisdom could never penetra\e to this depth or 
scale this height. We bow before the only wise God, and 
gratefully thank Him for the revelation He bas given us of 
Himself, and His creation, His purposes, and His goal. We 
glory in the blessed fact that it  all pulsates with life ar:id love. 
There are no cold abstractions. To quote a recent wnter : 

" The Universe is not a spiritual vacuum, a mathemaiical abstract­
ion : it is OUR FATHER'S HOUSK 01' !IIANY MANSIONS."

Human wisdom is cold and lifeless. Divine wisdom 
breathes the breath of life and love. Thanks be unto God for 
His unspeakable gift-a Person, and that Person, His beloved, 
only beiotten Son. He is al l  the Philosophy that we shall 
ever need. 

---•·----

The '' Formless Being " of Xenophanes and the Scriptural 
revelation of Him Who was " in the form of Gcd." 

The Milesian school of phi losophy was succeeded by the 
Eleati�s, founded by Xenophanes and named after Elea, a 
town in Italy.  The system was developed by Parmenides 
and owed its completion to Zeno. 

The primitive conceptions of Thales and his correctors 
seem to  have produced a somewhat humbler frame of mind in 
his successors, for Xenophanes is  at pains to tell us that 
phil�sophy is bu� " reasonable opinion," " probability," and 
not ' certain knowledge." 

" There never was a man, nor will be, who has certain knowledge 
about the gods, and about a!I the things of which I speak. Even if be 
11bould chance to say the complete truth, yet be himself knows not that 
it is so.•• 

Philosophy, therefore, i s  a self-confessed failure. Nothing 
but a Divine revelation can supply us with sufficient know­
ledge to enable any one of us to say regarding these things : 
" I  know," Let the reader ponder some of the passages of
Scripture written, " that ye may know," and let him praise God
for the light of His Word. 

,.
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W e  must not forget the time at  which Xenophanes lived. 
A l l  around him were men who worshipped gods, whose 
attributes were those of mortal men, and whose actions were 
as immora 1 as those of their worshippers. In his search for 
" the One," and the dawning consciousness that the one great 
Cause of all  must be infinitely removed from a l l  limitations 
of time and sense, he not only ridiculed the man-like gods of 
his day, but threw such doubt upon the external world of 
sense as practically to annihi late i t  a l together. Speaking of 
the gods, he writes : 

•• If oxen and lions could paint, they would make the pictures of their
gods iii th,ir lik111ess. H orses would make them like horses, o,en like 
oxen." 

Xenophanes' witness against graven images and idolatry 
is remarkable, and · would have gladdened the heart of Moses, 
who wrote, by i nspiration of God : " Thou shalt not make unto 
thee any graven imag e "  (Exod. xx. 4). The irony of his 
remarks about oxen and lions reminds one of the irony of Isa. 
xliv. 9-20, where the idolater makes his god out of one part
of a tree, and with the rest makes a fire to bake his bread.
The Saviour Himself testified concerning the Father : " Ye
have neither heard His voice at a n y  time, nor seen His
shape " (John v. 37).

Xenophanes was unconsciously crying out for the Son of 
God. Had he known the truth of Phil. ii., that Christ was 
originally and by right " in  the form of God,'' and that He 
was the " Image of the invisible God " (Col. i. 15), the empty 
void in his phi losophy would have been fi l led. 

When he spoke of " gods in their l i keness," he knew 
nothing of Gen. i. and i ts statement concerni n g  the affinity 
between God and man : " Let us make man in our image, after 
our likeness" (Gen. i. 26). 

Xenophanes' objection to ant hropomorphic gods may have 
been justified in his own day and circumstances, but we hope 
to show later in this series that Anthropomorphism (This Figure 
of Speech is discussed i n  Vol. XXlV., pages 145-147 and 
208-:ll 1) ,  is vital to our understanding of  God. 

Concerning the nature of God, Xenophanes writes : 
" There is one God supreme among gods and men, resembling 

mortals neither in form nor in mind.'' 

He distrusts the evidence of the senses. The external 
world is but ·• seeming," and reality belongs only to " the 
One"-a doctrine very similar to Pantheism. 

• 

• 

• 
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Xenophanes· w as ver y muc h  c oncer ned with Antlzitlzeses­
" The one and the many,'' "The per manent and t he c hanging," 
ascr ibing reality t o  t he one, and de nyi ng it to the other. In 
this  he was not alt oge the r w rong as a refer ence t o  2 Cor .  iv. 
1 8  will sh ow: " The thi ngs w hich are seen are temporal;  but 

the things which are not see n  are age-abiding." 

Unless it h as been forced upon our n otice, the idea of 
d istrusti ng t he sen ses may sou n d  ab surd . We w ell re member 
a lesson at school that showed how neces sary it i s  t o  h ave 
some stand ard other th an th at of ou r ow n s ense pe rceptions. 

Thr ee p ail s were placed in the cla�s room, and th e sch olar 
fir st plung ed each of hi s h and s at the same time i nto  each of 
the two p ails on either side, one c ontainin g ice-c old w ater, 
and t he other h ot w ater . Afte r a moment or two he lift ed his  
h and s and si mult aneously plunged them into the c ent ral p ail , 
c ontaining ordin ary t ap w ater. One h and gave the verdict, 
" This w ater is c old " ;  t he othe r, " Thi s  w ater i s  h ot ." Sense 
perception, therefore, i s  misle ading . The th er mometer h as t o  
decide. 

Xen oph ane s' " G od" w a s  si mply "pure Being." Such an 
abstra cti on c ou ld h ave no r efere nce t o  anything finite, and no 
p ossible c onnect ion with the vicissitudes of existence. Xeno­
ph ane s h ad _got rid of the " god s "  in h u man for m, only t o  find 
a cold, �hapele ss, motion l�ss ab straction, havin" n o  r ese mb ­
l a  nee t o  the " G od a nd Fath er " Whom we kn ow throu gh 
Chi i �t. 

The Scrip tures d o  not spea k  of G od ap art from His r el a­
ti on to man and creati on .  Fr om Genesi s  t o  Revel ation, there 
is n o  atte mpt t o  expl ain G od. He i s  Spirit, He i s  invi sible, 
He i s  imme nse (i mmeasureable ), He i s  everywhere always. 
These things are st ated, but n ot e x pl ained , and whereve r they 
are st ated , it i s  only because of some relationship demand ed 
by the c ontext. A few e xamples will illu str ate t hi s. 

" He that cometh lo God mnst believe that He is, and that He is
the rewarder of them that diligently seek Him " ( l leb. ,d. Ii). 

P hilosophy would discuss th e " being " of G od .  Genesis
assu mes Hi s b eing, and proceed s  to His w or ks and w ays. 

" Thus saith the bigb and lofty One, that inbabiteth f:lernity " 
(Isa. )vii. 15). 

Here, at fir st si ght ,  i s  th e b eginnin g of a philosophical 
d isquisition on the " Infinite," but a second gl anc e at the ver se 
sh ows th at it is w ritten to  emphasise G od's c ondescen�ion : 

" I  dwell in the high and holy place, with hi,n "lso that h of a contrite 
and humble 1pirit." 

• 

• 

• 
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Another passage that might be quoted is Psa. cxlvii.  5 : 
" H is understanding is infinite." This understanding extends 
to the number and names of the stars, an understa nding that 
makes the mind reel, but it is introduced into this Psalm 
much in the same way as the parallel statements in the N.T. 
concerni n i  the numbering of the hairs of the head, and the 
sparrow's fall. If the attributes ascribed to God are collected 
together, it wi l l  be found that they do not form a complete 

whole. They are but the fringe of a mighty subject, and 
speak of God only as He comes into relation with man. All 
else is left unexplained. 

What Xenophanes did not know was t he condescension 
of this Great and Holy One. He did not realise that H e  
W h o  created heaven a n d  earth has entered deeply i nto its 
progress and its pain-in other words, he had no knowledge 
as we have of the mystery of godliness : " God manifest in  
the flesh." 

The condescension of the great " I AM." 

Moses and Parmenides. 

The. Eleatic Phi losophy which originated with Xeno­
phane�, was systematised by Parmenides, and completed by 
Zeno. Parmenides was largely concerned with the idea of 
'' being," and opposed this idea to al l  that is complex and 
mutable. He mainta i 1 ,cd that, while the reason led to truth, 
the senses, which were occupied with impressions received 
from an ever-changing unreal world, were deceived. His 
arguments were chiefly directed to proving that reality as  a 
whole cannot change. 

" ff w,. con�ider everything that is, i 1  is  clear that i t  cannot become 
mo1.: lh,rn i1 is. except by the a.ddition nf some1h111g else ; but if we start 
with llli-rally e\'erything, there is 1101hi11g left that can be acided to it 
. . . . I I follows I hat I he whole ca111101 change, and that any change 
in the parb 1s, therefore, an illusion ' '  (C. E M. Joadl. 

I n  his endeavour to preserve intact the notion of " pure 
being," he denied the reality of creation. The subject was 
too immense for the unaided human mind. 

The theme is touched upon in the Scriptures in Exodus 
i i i ., but only to be set aside for a lower aspect of truth to be 
revealed in its place. A momentary revelation of the "being" 
of God is given to Moses, but this is immediately followed by 
the name whereby the Most High is revealed in the O.T. 

Moses enquires what he shall say to the children of Israel 
when they as;k for the name of the God Who had sent him. 
And the reply comes : 

"And God said unto ,\loses, I AM THAT I AM : and He said, Tbus 
sbalt thou say unto the children of Israel, I AM bath sent me unto you" 
(Exod. iii. 14). 
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Here we have expressed what Xenophanes and Parmen­
ides sought for, Absolute Unconditioned Being. But what 
would a nation of slaves, who had spent their days making 
bricks, know of 44 Unconditioned Being " ?  Such knowledge 
is too wonderful for us all ; it  is beyond us. We are so con­
stituted that the unconditioned and the non-existent are, to us, 
much the same. That which is not lfounded by space, and is 
not conditioned by time, cannot be realised by the human 
mind. And so the Lord, in the fulncss of time, was born of a 
virgin, and bore the name Immanuel " God with us.11 More
than once He revealed that He was the '• I AM ,,  of Exodus
iii. ,  but He usually condescended to the conditions imposed 
by our human limitations and associated the unconditioned I
AM with some other title. To us He i s  not only the '' I AM,"
but we also read : 

" I am t be good shepherd.'' 
" I  am the door.'' 
•· I am the bread of life."
" I  am the way.''
" I  am the light of the world."

These things Philosophy could never have discovered. 
As we have said so many times already, God's gracious 
solution of l i fe•s enigma is found in the personal Christ. 

Returning to Exodus i i i ., we find that the Lord modifies 
His  original  title : 

" The Lord God of your fathers , . . .  bath sent me unto you : this 
is i\1 y Name tmto the ag,, and this is !\I y memorial ,u11to till· generatio11s 
(Exod. iii. 15) .  

The timeless " I AM " is replaced by a name that is " unto 
the age." The Infinite condescends to the limitations of men. 

The word " Lord " here i s  the name '1 Jehovah,,, which i s
made u p  of parts o f  the verb "to be." Its composition is unfolded 
in Rev. i . : " Grace be unto you . . . .  from Him which is, and
which was, and which is to come " (Rev. i .  ,4.). 

The title " Jehovah " is further explained in Genesis xxi.
33, where the words " The Lord, the ever la sting God " are, i n  
the Hebrew, Jehovah, El O/am-" Jehovah, God o f  the age." 

It is simple to believe that God is omnipotent, omniscient, 
omnipresent, and many other high and wonderful things, but 
it is the glorious peculiarity of the Christian revelation that 
it turns our worshipping gaze to a lowly cradle, a virgin's Son, 
a crucified Redeemer. These things are utterly beyond the 
power of human w isdom to discover. 

• 

• 

• 
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The philosophy that denied the pulse of life and the ioy
and sorrow of a teeming creation, carried within itself its own
death sentence, and came to an end with the teaching of Zeno.
It would serve no useful purpose to occupy space and time in
dealing with his empty dialectics. Some readers may know
how, in order to disprove the reality of " things seen," he
invented the problem of Achilles and the Tortoise, and sought
to disprove the reality of motion. Such jugglings as these
led at lenith to scepticism and sophistry, and failed altogether
to meet either the cry of the living, or the dreadful need of the
dead. Any attempt to discover God apart from Christ is
doomed to failure.

To the despised and afflicted captives in Egypt, a revela­
tion was given (Exod. i i i .  14, 1 5 )  that would have provided a
complete answer to the quest of a generation of philosophers.
And yet there will probably be some believers, who will
consider that the few minutes required to read and weigh over
this simple article are almost a waste of time. May we never
need to learn the value of the Word of God by being com­
pelled to do without its light and teaching.

A world of change, without Him, Who changes not.
The philosophy of HeHclitus.

Human wisdom, in its brief course from Thales to Zeno,
had ended in mist and darkness. God had been shorn of
every personal attribute, and the world had been whittled
away into illusion. Without being uncharitable, we feel that
across the labours of these wise men might be written the
words : " The fool bath said in his heart, There is no god."
A reaction was inevitable, and found expression in the teach­
ing of Heraclitus (B.C. 535-475).

In the philosophy of Heraclitus, we find the pendulum
swinging to the other extreme. He denies the permanent and
affirms the changeable. The key-word of his philosophy is
" becoming "-a word of great importance in the first chapter
of John's Gospel, where we read, if we translate literally:
"All things through Him became, and without Him not one
thing became that did become " (John i. 3). Heraclitus affirmed
the fact of the changing world, but only dimly realised Him
" through Whom" it became, and " without Whom" it could
not exist. In the fragments of his writings we read :

" The Loros existetb from all time, yet mankind are unaware of it, 
both before they bear it, and while they listen to It." 

.. 
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This a remarkable anticipation of John i. 1-5, and
enables us to perceive that, while the Jews had the privilege
of the Law and the Prophets, the Greeks, in the interval of
Israel's rejection, were being used to prepare the way for the
wisdom of God in Christ. We hope to give the place of the
Logos more definite consideration later.

Centuries before Heraclitus, Solomon, King of Israel, had
surveyed the world and observed its incessant change.

" Into the same river no man can enter twice, ever 1, disperses and 
collects itself again '' (Heraclitus). 

" All rivers run into the sea, yet the sea is not full ; unto the place 
from whence the rivers come, thither they return again. All things are 
full of labour ; man cannot utter it : the eye Is not satisfied with :o1eeing, 
nor the ear with bearing " (Eccles. i, 7, 8). 

As a part of the revolt against the teaching of the Eleatic
school, Heraclitus asserted that we do not become cognisaat
of " becoming" or " change " by the exercise of reason, but
by the evidence of the senses. Dialetic methods-the methods
of formal reasoning as opposed to experiment and observation
·-were therefore inadmissible. Ecclesiastes, however, had
,ried the empirical method before him, and has left on record
the result : " The eye is not satisfied with seeing, nor the car
with hearing." Heraclitus, however, in spite of his insistence
upon the senses as opposed to formal reasoning, had to confess
that the ears and the eyes were capable of deception, referr­
i;:,  ·Y probably to the idea that what appears to the senses solid
anct unchanging is in reality as  surely passing as the swiftly
flowing river. In this he anticipates modern science with its
waves-and electrons.

In Ecclesiastes we read :
" The thing that hath been, it is that which shall be; and that which 

is done ie that which shall be done ; and there is no new thing under the 
sun " (Eccles. i .  9). 

Heraclitus speaks of fire as a principle that underlies all
" change" or " becoming" ; fire that for ever extinguishes
itself and again rekindles, an all-consuming, aU- transmuting,
all-vivifying element. The ·two processes of extinction and
ignition in this fire-power alternate, according to Heraclitus,
in  perpetual rotation with each other. '' In stated periods the
world resolves itself into primal fire, in order to re-create itself
out of fire again!'

One cannot avoid comparing the teaching of Heraclitus
with i.he testimony of the apostle Peter :

" But the heavens and the earth, which are now, by the same word 
are kept in store, reserved unto fire against the day of judgment and 
perdition of ungodly men . . . .  The heavens being on fire shall be 
dissolved, and the elements shall melt wit1: forvent heat. Nevertheless, 
we, according to Hb prombe, look for new heavens and a new earth, 
wherein dwelleth righteousness '' (2 l'el. iii. i -13). 

• 
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In Heraclitus' teaching, however, there is nothing to be 
looked for but a " perpetual rotation " ;  in  Peter's teaching, 
there is a goal and an end in view. Moreover, the whole 
passage in Peter's epistle is not the development of a philosophi­
cal theory, but the fulfilment of a promise, the promise of 

the personal return of the Lord Jesus Christ. The passage is 
introduced by the words of the scoffer = "Where is the promise 
of His coming ? " (2 Pet. iii. 4). 

Rotations of never-ending time in the philosophy of 
Heraclitus are " days " in the teaching of Peter, " the day of 
the Lord " and " the day of God," days intimately associated 
with a Person. The personal note constitutes the essential 
difference between all philosophy at all times, and the 
testimony of Scripture. The glory of the Word of God is that 
the fulness of the Godhead is not a n  abstraction, but dwells 
" bodily " in the Lord Jesus Christ. The Word of Life has 
been '' seen " and " handled." 

We do indeed, with Heraclitus, see a world of change, 
but, by the grace of God, we also see " Him Who changes 
not." Philosophy may turn our attention to change and decay, 
but God alone can illuminate the darkness with the light that 
shines in the face of Jesus Christ. 

! • Thou, Lord, in tbe beginning hast laid the foundation of the earth ;
and the heavens are tbe work of Tbine hands, T!i,y 1111111 ;erish, bid 
Tim, r1m11i,e,sl . . . .  Tllo" art th, sam, . . . .  Jesus Christ, the s11me 
yesterday, and to-day, and for ever" (Heb. i. 10-1� : ir:iii, 8). 
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Empedoclts, and the need of a Mediator.

Before dealing with the next step taken by human wisdom
in its attempt to discover the nature of ultimate reality and
the origin of force and life, let us turn to the fountain of all
truth, and read once again with growing wonder the simple
facts that two hundred years of intense thought, from Thales
to Heraclitus, had failed to discover:

'' In the beginning God created the heaven and the earth. And the 
earth became without form and void : and darkness was upon the face 
of the deep. And the Spirit of God moved upon the face of the waters. 
And God said, I.et there be light ; and there was light " (Gen. i. I - :\). 

These are words of revealed truth that scatter the dark­
ness of human philosophy as the rising sun scatters the mists
of night.

" In the beginning " (Greek : arche).-Over and over again
we come across this word in the writings of the early philoso­
phers. What is the " first principle," the arche ? According
to Thales it must be water. According to Anaximander it
cannot be anything so determinate as wafer ; it must be an
unbounded substance like our ether. Then comes Anaximines,
who teaches that it cannot be either, but must be sornethi 111-�
rarer than water, and yet not so indeterminate as " infinity "­
it must be air. Pythagoras, rejecting all three theorie:;. 
discovers that number is the arche, for mathematical relations
are found everywhere.

The Scriptures make two definite statements concerninl,!
" the beginning " (arche) : - •  the New Testament :

(1) " /11 tli, beginnine was the Word . . . .  all things were made by 
Him " (John i. 1-3). 

(2) " These things saitb the Amen, the faithful and true witness.
the Begi1111ing oJ th, c,-,ation of God " {Rev. iii. 14) . 

Philosophy missed its way because it knew nothing of i.iie
personal element that is one of the chief glories of the true
Revelation of God. The beginning of the creation of God is not
merely " time," but Christ Himself. When, therefore, Genesis
i. 1 speaks of " the beginnin_g," we must understand not only
the beginning of time, but that all creation was created " in
Christ." The problems of philosophy with regard to the
apparent imposiibility of absolute unconditioned Being having
any point of contact with the passing and changing- creation
are fully answered in the Person of Christ, " the Firstborn of
all creation." Later we hope to deal with this teaching more
fully ; at present we are still reviewing the wisdom of man... 
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The subject that seemed t o  present itself at  the juncture 
in the history of philosophy which we have now reached was 
the question of the origin of movement, force, change and 
growth. How was i t  possible for the " Being " of the Eleatics 
to have any contact with the " Becomini " of Heraclitus ? 
Empedocles (B.C. 490-430) assumed the existence of four 
radica I elements, fire, air, water and earth, and set beside inert 
matter a twofold moving force, likened by him to love and 
hate, or, as we should say to•day, attraction and repu lsion. [n 
this Empedocles seems to have had a glimmering of the truth 
revealed in Genesis i .  There, the moving force i s  said to be 
" the Spirit of God," and a very definite process of division 
follows : 

" God divided the light from the darkness . . . .  Let it divide the 
waters from the waters . . . .  Let the waters under the heaven be 
gathered together in one place '' (Gen. i. 4-9). 

Empedocles also held that the knowing subject, and the 
known object must be of like nature. rhis we shall find is a 
valuable truth, but we will reserve comment upon it until this 
review is concluded_:;, He was also the first psychologist, and 
declared God to be " pure spirit without b0dy or members." 
But he pursued the matter no further. How could he, or any 
man ? He needed Christ the Mediator. 

Empedocles seems to have had some idea of the principle 
of Genesis i. 2, for he taught that at first the four elements 
existed together, absolutely at one with each other, until 
gradually " strife " penetrated, breaking up the unity, and so 
the  world of darkness and light, life and death, and the many 
opposites that belong to everyday experience came into being. 
The student of Seri pture knows that the present world is the 
battle.ground of the conflict of the ages, that there i s  a real 
enemy at work and that not until strife ceases, and righteous­
ness reigns, can true unity or peace be possible. This, how­
ever, we rejoice to know, wi l l  not be brought about by the 
working of elementary forces, but by love, the love of the 
Father, the love of the Son, and the love of the Spirit, involv­
ing sacrifice and longsuffering beyond the understanding of 
the mortal mind. 

There is probably not one reader of these lines whose 
mentality and i ntellectual powers surpass, or even reach, the 
level of these men whose findings we have attempted to 
analy se-yet the simplest of us all is wiser than the whole 
world of phi losophers, if it can  truly be said that " we have 
the rnind of Christ " ( 1 Cor. ii .  16).  
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Chance o r  lnttlligence l 
The Final Phase,  

Democritus and A nan10ras. 

We observ ed in o ur last article t hat Empedocl es endeav­
ou red to dis co ve r  some m ed iating fo rce that wo u ld bring 
together the " Being " o f  the Eleatic p hilosop hers with t he 
" Becoming •• o f  Herac litus. Jo hn i. 1 -3 s u ppl ies this m ed iat­
ing for ce in the Person o f  "The Word," Who was " with .,
God, Who " was " God, and t hro u g h  Whom all "b ecame." 
This mighty trut h, ho wever, was not disco verable b y  human 
wisdom, and so we find other attempts to solve the p rob lem. 

Democritus (B.C. 460) was t he exponent o f  t he atomic 
t heory o f  t he unive rs e, a t heory t hat is s till  held b y  c hemi sts 
and p hysicists to -da y. The atoms o f  Democr itus were un­
c aused and ete rn al, and b y  their falling togethe r  and imping­
ing upo n one another he s uppos ed the p resent univers e  to have
been fo rmed. No sufficient reason could b e  giv en fo r t he 
m arve llous fitness o f  thing s, b ut on ly " n ec essity," o r "  c han ce," 
in con t ras t with a final C ause. The p hilosop hy o f  Demo c ritus 
b ec ame, t herefore, naturalistic and atheistic, and culminated 
in the Sop hists , o f  whom we hop e  to speak later. The great
failure in all the s ys tems o f  p hi losop hy t hat we have reviewed
is that no adequate Cause can b e  dis cov ered fo r the world as 
we see it, and no fin al goal o r  purpose. 

In cont rast with Demo cri tus' t heo ry o f  b lind " chanc e "
we have t he system o f  ,Anax ago ras, who lived at the s ame 
time . Ana xago ras m akes an attempt to remove t he difficu lty 
by in troducing t he idea o f  a "designing intelligence." A fter 
t wo hundred years o f  intense tho ug ht p hi losop hy dimly 
pe rceived the possibility o f  that which is expressed ve ry 
simp ly in G enesis i. 1. 

Ana xagoras writes : 
"All things were together, infinitely numerou1, infinitely little; tbeo 

came the 11ous (' mind' or ' intelligence ') aod set them in order." 

There s eems to be some v ague realisation here o f  t he 
c hao s and s ub sequent o rder o f  t he s ix days' creation. 

Speaking o f  Anax agoras and his. te ac hing, A ristotle s ays :
" When a man said that there was in nature, as in animals, an 

intelligence, which is the cause of the arrangement and order of the 
universe, this man alone appeared to have preserved his reason io the 
midst of the follies of bis predecessors." 
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An ax agor as, howev er ,  fails, for hi s " nou s "  i s  simply a 
" mover o f  matter ." Socrates co mpl a in s  that in the hope of 
b ei ng brough t  b eyond merely o ccasional and secondary 
causes up to fin al causes, h e  h ad appl ied himself to the study 
o f  Anaxagoras, but in stead of finding any truly t el eological
(Fro m telos, an •• end," " go al ," or "purpo se") ex planation of
ex i stence, h e  h ad fo und ev erywhere only a mech anical one.
Ana xagoras had reb elled ag ai nst th e b l i nd '' chance" of
Democr i tus, and h ad sub stitu ted " mind," but h e  h ad failed to 
r eal i se th at " mind" i s  pos sibl e o nly to p er so nality, and
p er son al ity in these matter s lead s  to God. It may seem v ery
obvious to u s  i n  the light  o f  r evealed tru th, bu t i t  w as no t by
any mean s obvious to th ese an cient philo sophers. Let u s  b e
indeed th an kful as w e  realise the extreme l i mitations o f  hu man
wisdom. These men " felt after " an unk nown God, but n ev er
found Him. 

Wi th Anax agor as the "reali st " systems of Philosophy 
came to a clo se. While Anaxagor as h i mself n ev er took th e 
idea o f  in telligence to its logical con clu sio n,  h e  sow ed a seed 
w hi ch w as l ater to matur e in the philoso ph y  o f  So crates and 
Plato. Meanw hile there w as, for a ti me, an i nterval o f  scep ti­
cism and material i sm. This  p er iod, which i s  r epresented by 
th e s chool o f  th e Sophists, w e  mu st co ns ider i n  our  next 
article. 
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The Sophists . 
" Every man did that w hich was right in his ow n eyes," 

With the advent o f  th e Sophists, a g reat chan ge becomes 
appar ent in th e world of thought, and a n ew pr inciple app ears. 
Accord ing to th is new po int o f  v i ew, which may be called 
t h e  p r inc ip l e  o f  subjectiv ity, th ings are as th ey seem to u s ,  
and univ ersa l truth does not exist. Th e Soph ists s eized upon 
th e ic;lea of th e •• flu x and chan ge "  o f  a l l  th ings which was 
tau ght by Heracl itus, to chal lenge a nd qu estion al l r ea l ity. 
Th ey taught that th e ind ividual himsel f  d eter mined what 
shou ld o r  shou ld not be true, ju st and good, a nd the t imes in 
wh ich t hey l iv ed echo ed their do ctr ine, S elf-seeking and 
pa rty-s tr ife w ere th e charact er ist i cs o f  public l ife. Th e a xiom 
o f  Protagor as : " Man is th e measure o f  th e universe " led to a
state of  a ffa irs co mparable to th e c los e o f  th e Boo k o f
Judges.

" In ,hose days there was no king in Israe l ;  every man did that 
which was right in his own eyes " <Jndg xxi. 2i). 

Wh en th e Sophists spo ke o f  " man " as the " mea s ur c,u 
th ey w er e  referr in g  to the ind ividua l man. A s  eac h  ind ividua l  
knows on ly his own s ensat ions , what "seems" good to h i m  
" is "  good-a doctrine upon which Adam and E v e  s eem to 
hav e acted in the garden of Eden, and which w i l l  aiain b e
apparent at the close o f  this age, w hen, a s  the Apostle wrot e, 
'' men sha ll be lov ers o f  their ow n selv es . . . .  lovers o f
plea sur es mor e  than lovers o f  God " (2 T i m. i ii. 2-4). 

The Sophists w er e  sc ept ic s-a n attitude partly just ified 
by the w id espread co rruption among th e p eop le wh ich was 
the natural outco me o f  th e character att ri but ed to their gods 
and goddesses and traditional hero es .  The Greek Sophists 
w ere rather like the French illu minat i of th e eighteenth 
century, such as Rouss eau and Vo lta ire, whose t each ing Jed 
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to the great Revolution. Like them, too, they were encyclo­
predic in range, although tliei r specia I s·u-tngth lay more in 
formal quickness a n d  rhetoric, t h a n  in positive know­
ledge. H ippias boasted that he was a· lways able to say some­
thing new on any matter under discussion, and· others made i t  
a point t o  hold serious discourse o n  the most insignificant 
objects imaginable. In other words, as the Apostle said of 
their successors, they were characterised by " a show of 
wisdom," " words to no profit," and " vain janglings." 

PROTAGORAS (B.C. 490), the first of the Sophists, was an 
agnostic rather than a n  atheist. H e  begins h i s  book with the 
words : 

·• As for the gods, I am unable to know whether they are, or whether
they are not : for there h much that prevents us from knowing these 
things, as well the:: obscurity of the subject as the shortness of the life 
of man." 

Havin� resolved a l l  knowledge down to that w h ich we 
obtain by the senses, and having made man himself the arbiter 
of good and evi l ,  the practical outcome could be nothing else 
than the gratitication of the senses. This being granted, and 
coupled w i th i t  t h e  fact that perceplinn and sensation are with 
countless people countlessly diverse, the result was moral 
chaos. If " A" said a thing was blue, and "B" ·that it was 
green, both were true. According to the Sophists nothing is
by nature good or bad ; only I::\ w makes them so. And we are 
at l iberty to make as many laws as we wish, according to 
what will  be to our advantage. 

In contrast with this, let us think for a moment of the 
statutes a n d  commandments, the l a w s  and precepts given to 
Israel. No wonder Moses said : 

" What nation i� th,.re so freat, that hath statutes and indi::me11ts so 
righteous as all this law, whkh I set before yon this day ?°' ( l >�ut. i v .  A).

No wonder the Psalmist spoke of his love for the law, and 
how that  it was more to him than fine gold. We are apt to 
think so much about the  conden1nation of the law, and the 
glorious l iberty of  the gospel, tha t  it is difficult for us to put 
ourscl ves i n  the position of t hose who Ii  ved in the lawless 
atmosphere created by Sophism. 

After Protagora!?, the next and mo!-t celebrated of the 
Sophists was GoRGl,\S (B.C. 483). His work bore the char­
acteristic tit le, '' Of the Non .ex istent , or of N a ture." He argued 
that ( I )  nothing exists, or (2) if something does exist, it cannot 
be known, or (3) i f  it can be known, it  cannot be communicated. 

• 

• 
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If the reader wonders what sense there can b e  i n  the state­
ment that " nothing exists," Gorgias would have explained in
terms of origin. Whatever is  assumed to exist, he would have
said, must either have originated, or not originated. If it
originated, this supposes non-existence previously; if it did
not originate, it would not exist now. And so, with a grimace,
he would have left you on the horns of a dialectic dilemma.
The great omission in the scheme was a personal Creator. In
the light of this revealed truth, all such speculations become
absurd.

The Sophists that succeeded Gorgias became more
audacious. Nothing was sacred to them. Laws, observances,
customs, all were destroyed. Might was the law of nature,
and unrespecting gratification of desire the natural right of
the stronger. Restrictive laws were the cunning invention of
the weaker.

Some of our readers will recognise the same spirit here
as found expression in the teaching of Nietzsche, a German
philosopher of the last century. He acclaimed Darwinism
and its doctrine of the " survival of the fittest " as the gospel
of eternal struggle and triumph of the strong. He attacked
pity, humanitarianism and Christianity, and looked forward
to the production of " super-men " who would be free from
what he called " slave-morality."

All such doctrines are but anticipations of the appalling
lawlessness which will characterise the last days. What a
solemn issue for the wisdom of this world. Let us not forget
that the wisdom of this world, in its ignorance of the hidden
wisdom of God, crucified the Lord of glory (I Cor. ii. 7, 8).

Let us hold fast to the truth revealed for all time in the
words of Proverbs i. 7 :

'' The fear of the Lord is the beginning of wisdom.'' 

• 

• 
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Socratrst and Moral Philosophy.

A splendid building. but without sufficient foundation, 

We have frequently reiterated in this series the fact that 
revealed truth differs essential ly from every philosophical' 
system, in that it presents all truth concerning both God and 
man in a Person. Ears have heard, eyes have seen, hands have 
handled " the Word of Life." In the history of philosophy the 
" personal " comes into play for the first time in the teaching 
of Socrates. His system is essentially a biography. In this, 
so far as method is concerned, Socrates approached more 
nearly to the Scriptures than any other uninspired thinker. 
The Scriptures not only teach the doctrine of justification by 
faith, for example, but exhibit it in the life story of Abraham 
(Romans iv. ; James ii ., etc.). It was not possible, however, for 
any merely human being to fill out the measure of truth ; this 
was true of One, and One only-the Son of God. 

Socrates was born in B.C. 469. His manr)er of giving in­
struction was easy and ·conversational, and employed the 
things of common life as examples and il lustrations. In this 
respect his teaching was a great contrast to the " show of 
wisdom " and high-flown rhetoric of the Sophists. Socrates 
invented the name " philosopher," or " lover of wisdom," in 
opposition to the vauntin� claim of the " Sophists " to be 
" The Wise.'' 

The " Socratic method "-the method of teaching b y  
skilful question ing-is proverbial. Socrates was uninterrupt­
edly employed in trying to find the '' what " of everything. 
Aristotle says that the two things which constitute the founda­
tion of science, namely the method of induction, and logical 
definition, were both due to Socrates. He took up the teach­
ing of the Sophists that each man is the judge of what is right 
and wrong, but showed· that every thinking being has the 
consciousness that what he holds to be right and good, is not 
merely so to him, but that i t  is so also to every rational being. 
This led to his great enquiry into what constitutes virtue. 
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•• Virtue," said Socrates, " is knowledge, and vice ignor­
ance." The Sophists regarded self-pleasing as a n  end in life.
Socrates taught that rational satisfaction comes only from
conduct which accords with the dictates of reason. Al l  men,
he argued, seek happiness, and therefore, since virtue is the
only true means of happiness, all men would be virtuous, if
they only k new what were right. There is a mixture of truth
a n d  error in this teaching that is sad. Socrates meant so well,
but, alas, he did not allow for the fact that man i s  fallen, and
that reason itself is not necessarily obeyed. However, Socrates
was more correct than some have thought when he put together
ignora11ce and vice, and knowledge and virtue. H e  saw clearly
the leaves, the flowers, the fruit that should grow upon the tree,
but he failed, as all  unaided reason must, to discover the one
and only root-hold. Peter, the inspired fisherman, could have
taught him that virtue and knowledge and piety are only
possible after a mighty change, and the partaking of a new
life and power.

' 'According as Hie D1v1NE PoWRK bath given unto us all things that 
p1main unto tile and godli11ess, through the knowledge of Him that bath 
called us to glory and virtue '' (2 Pet. i. 3). 

How �aerates would have embraced this revelation no 
one hut the Judge of the secrets of men knows, but on the 
surface i t  would seem lo provide the " one thing needful." 

" Whereby are �iven un10 us exceeding great and precious promises : 
1bat l,y these ye might be panakers of the OJVJNE NATURI<'., having 
escaped rbe corruption that is in the world through lust" (2 Pei. i .  4), 

Here is a divine power, and a divine nature, both growing 
-out of what the Apostle refers to in the openin&" verse of the
epistle : " like precious faith with us, through the righteousness
of our God and Saviour Jesus Christ " (2 Pet. i. I). This is
indeed the root of a l l  virtue. Having this foundation Peter
can go forward with cJll!_fidence, where Socrates bad to l imp
and halt. "And beside this, tiving all diligence, add to your
faith virtue ; and to virt1 1e knowledge" (2 Pet. i. 5). Know­
ledge and v irtue are certainly associated rere, but they are
" added," and this presupposes a foundation already laid, the
foundation of " faith." Peter could say : "Add to your faith
virtue, and to virtue knowledge." Socrates could only point
out that virtue is knowledge, without being able to provide the
one or the other.

That vice and ignorance go hand in hand is common
knowledge. Speaking of the Gentiles, the Apostle writes :

•� Haviog the understanding darkened, being alienated from the
J.H'& OF GOD through the it11ora"" that is in them " (Epb. iv. 18).

.. 

II 
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What Socrates did not know was that ignorance not 
merely beclouds the reason but alienates from the very " life 
of God." Again and again we come back to the one great 
difference between Philosophy and Revelation-the emphasis 
upon a Persorr. Peter speaks of " the Divine nature " ;  Paul 
spe'.lks of " the life of God," and " the truth i n  Jesus " (Eph. 
iv. 21).

Socrates held that no one is w i llingly wicked. The state­
ment is too sweeping, but it contains an element of truth. Men 
have always attempted to justify their deeds. There are very 
few who set out to do wrong, knowing it  to be �rong. ln  
most cases an attempt is made to  colour the action so that it  
may appear right. A s  a particular instance, let the readC'r 
consider the reasons given by any nation to justify the declara• 
tion of war. Is there on record a single public statement 
which reads : " We know that our action is prompted by 
avarice, but we are strong enough to w i 11 and that is a l l  that 
matters ? 11 Nothing but true repentan� brings a man to sa y :

" I  will arise and go to my father and will say unto him, Father, ] 
have sinned ai,:aiust heaven and before thee, and am 110 mou: worthy l� 

be c,1ll1:d thy son." 

Volumes have been written about Socrates, the man, h is  
message, and his  method. It would, however, be quite outside 
the scope af these articles to attempt to deal with  our subjt'rl 
in detail. The details of his philosophy and all that led up to 
the bowl of hemlock , 1,at terminated his l ife we must leave tor 
the interested reader co look up for himself. 

Socrates laid the foundation of moral phi losophy and 
died at the end for the doctrine he held. l�ut nl..!ither h is  
teaching nor his death could bring life. Not h ing  less than 
the death of the Founder of our faith could 111:ike n philosophy 
of morals anything more than an excellent s y stt-"m of teaching 
beyond the possibility of practical attainment. As Peter 
teaches us, we may " add to our faith virtue," hut this is 11ot 
posiible until  we are Divinely empowered, and made partakers 
of the Divine nature. In other words, virtue is knowledge, but 
only if that knowledge is the knowledge of Christ. 

" Grow in grace, anci in the knowledge of our Lord and Saviour 
Je�us Christ " ('! Pet. iii. HI). 
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The successors of Socrates. and their failure. 

Socrates founded no school, but left behind the memory 
of a life that had in some measure exemplified his aim and 
teaching. As was to  be expected, therefore, different men 
interpreted his life and teaching in  various ways, according 
to their own temperaments and predilections. Three different 
systems have become historical, the school of the Cynics, the 
Cyrenaic school, and the Megaric school, represented respect­
ively ,uy An tisthenes, Aristippus, and Euclid,* Al l  these 
schools, however, were too one-sided in their presentation 
of the original teaching of Socrates. 

Antisthenes, and the Cynics.-The name of this school of 
philosophy has become a normal English word describing a n y  
one who is misanthropic a n d  inc lined t o  sneer at  the sincerity 
or goodness of others. Socrates, with a healthy humanity, 
despised the soft, the luxurious, and the effeminate, but 
Antisthenes caricatured his master instead of following him, 
living coarsely, and dressing i n  rough and ragged clothing. 
Socrates, however, made it  plain that such a manner of living
was not a true interpretation of his doctrine for he said on one 
occasion to Antisthenes : " I  see thy vanity, Antisthenes, 
peering through the holes of thy cloak." This saying seems 
to approach the truth to be found in the Sermon on the Mount : 

" When ye fast. be not as the hypocrites, of a sad countenance : for 
they disfigure their faces, that tbey may appear unto men to fast. 
Verily, I say unto you, They have their reward " (Matt vi. 16). 

The Apostle, i n  writing to the Colossians, speaks au a 
simil�r way of the ineffectiveness of " neglecting the body " 
(Col. ii. 13). 

It may be asked by some of our readers how it was 
possible that Cynicism could have been the outcome of the 
teaching of Socrates. The answer is  that Antisthenes, like 

•Nol to be confused with tlte mathematician of the aame name, 
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Socrates, taught that virtue was the only thing worthy of 
human effort, but he misinterpreted his  master by making 
virtµe consist merely in the negation of desire-the a void­
ance of evil, indifference to marriage, to one's family, to 
riches, to honour, and to enjoyment. It was against this vain 
,deceitful phi losophy that the .Apostle warned the Colossians. 
He says in effect : 

Beware of that specious sanct ity, that is tht:- result of m�re nega­
tions, :suoh as Touob not, Taste not, Handle not. 

Cynicism will  be one of the characteristics of the close of 
,the age, as well as lawlessness and scepticism as we have 
already seen : 

" Forbidding to marry, and commandini,: to ab'ltain from meats, 
which God bath created 10 be received with thanksgiving of them which 
believe a11d know the truth " (1 Tim. iv. 3) 

In I Timothy vi .  we read : 
•• The living God, Who giveth us all things richly to enjoy ''

(1 Tim. vi. 17). 

The words " richly to enjoy '' would have been like a red 
rag to a bul l  i n  tht:: sight of Antisthenes, but he who " trusts 
in tht! living God" has no need to dress in rags to show 
his crucifixion to the world. 

Cynicism as it advanced expressed a greater contempt 
for propriety and decency. We will not, however. deal wi th  
the unmannerly doings and sayings of  Diogenes, but turn to 
the second school, namely, the Cyrenaic.

Socrates had taught that virtue and happiness together 
constituted the highest human end, but had not based this 
view upon any actua_l moral law, other than the teaching that 
true happiness was to be found only in  the path of  virtue. 
Aristipp11s, the founder of the Cyrenaic school, seized upon 
this loosely defined happiness, and made it the criterion of 
what constituted virtue. Pronouncing pleasure as the ultimate 
good of life. :r nd going probably to an even grea ter extreme 
because of the attitude of tht:: Cynics to �nnocent pleasure, his 
teaching degenerated into the mere enjoyment of bodily 
pleasure and sensation. Accordingly al I moral limitations 
were to be disregarded, since they l imited pleasure ; and 
nothing was wicked, shameful, or godless, if  it procured it. 
He did advocate justice, since injustice does not pay and so 
does not lead to happiness ; and ht: did counsel self-control, 
l,ut, failin� to take into account the sinful na ture of man, his 
teachinl,? could lead to nothing better than irresponsible law­
lessness. 

The third school was founded by Euclid. who taught that 
in  true Being was found the one Good, and that evil was non­
existent. None of these men rightly understood the teaching 
of Socrates ; this was reserved for Plato. 

.. 



42 WI SDOM; HUMAN AND DIVINE  

Th e idea of making "p leas ur e" a cr iter ion of v irtue g oes 
bac k to the time of Ad am : 

" And when the woman saw that the tree was good for food, and 
that it was pleasa11t to tbe eyes . . . .  " (Gen. iii, 6). 

Cen turies before the birth of Socrates Eccl esi as tes tells 
us that h e  h ad exp eri mented alon g  these s ame lines : 

'' I sairl in mine heart, Go to now, I will prove thee with mirth, 
therefore enjoy pleasure : and, behold, this abo is vanity" (Eccles. ii. I).  

He teJls us that he set out on this quest " till I might see 
what  was that good for th e sons of men " (Eccles. ii. 3). 
Accord ingly h e  p ursued pl easu re, gr eat work!-, h ouses ,  g ardens, 
p oss es si ons, '' th e pecul iar treasure of kings," music and art­
•· and wh atsoever mine eyes desired I kept not from them, I 
w ithheld not my heart from an y joy " (Ecc les ii . 10). Yet his 
solemn verdict is th at all is v ani ty. Ecclesias tes s a w  wh a t  
none of these ph ilosophers seems to  h av e  w ei gh ed s uffici en t ly, 
th at " the on e event" that h appens to al l r obs a ll ear thly 
pleasure of any true value. 

As we p ursue the teach i n g  o f  the b ook of Eccles ias tes, 
our eyes ar e d ir ected onward and upw ard. Th e key to th e 
problem lies " there,'' not " h er e "  (E ccles .  i ii .  1 7 :  v. 8 :  v ii. 18 :
xii. 1 3. r 4). Th e Cynic denied all pleas ure. The Cyren a i c
endor sed i t  s t ron gl y. E ccl es i astes does n either. H e  sets
as ide pleasure in ch apter i i . ,  b u t  c ommends i t  in v i ii. IS ; i i i .
1 2 ;  v .  1 8 ; and ix.  7-10. A p a t ient bal an cin g of h is findi ngs 

wi ll, h owever, show th at there is n o  con tradi ction. In mos t
ch apters " the one event" is in view,  and when that is k ep t  in
mind, and the w or l d  and its w ays seen in their true p erspective,
th e innoc en t pleasur es of l i fe are commended.*

Socr at es l iv ed out ,  in measure, h is ow n d octrine, and d i ed 
a martyr's death ; but h e  was a sinfu l  man and n eeded a 
Saviour. His life and death coul d he nothin g  more than an 
example.  Th ey could neither br ing deliver ance from sin, nor 
give the bl ess ed assurance of v i ctory ov er the grave. How 

f ar Socr ates " felt after " th e Lord, we cannot s ay. H app i ly 

a ll judgment has b ee n  commit ted i nto  the h a nds o f  Him Who
knew wha t  T yre a nd Sido n, and Sodom and G omorrha would 
hav� d•11e in more favour able circums ta nc es (Mat t ,  xi. 20-24), 
and we rladl y  leav e S ocr ates and all  such i n  His h ands. For 

ourselves, can we ever be too gratefu l for One Who taugh t 
th e Truth .  Who Jived and d ied for the Truth, and Who b y  
His li fe a nd death d eliv ers us from si n, places out fee t  i n  th e 
path o f  vir tue, enables us to deny ourselves "without c y nicism, 
a nd to look for ward to ple asures a t  the ri gh t  h a nd of G od th at 
are for ever more ?
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Plato. the Idealist. 

The zenith of human wisdom i s  reached in the la bours of 
P lat o. Plato's p hi losoph y was f ounded upon the t each in� of 
S ocrates, and hi s celebrate d the or y  of i dea s may be regarde d  
a s  a n  attempt t o  me diate betwee n the two system s  of Hera­
clitu s an d Parme nides. What wa s but dim ly see n a nd 
uncertain ly ex pressed by the ma ster -Socrates,  is u nfolde d 
a n d  systemat ise d  by hi s di scip le. It needed, however, tw o 
exponent s to gi ve the teaching of S ocrate s c omp letene ss, Plato 
giving u s  " i dea," an d Ari stotle " f orm "-the f orme r bei ng t he 
i deali st , and the latter the reali st. Plat o sub jected a ll p revi ous 
phi losophies to the searching S ocratic method of question 
and an swer . 

To a ttempt a n  outli ne of P lato's teac hing i s  entire ly 
beyond our abi lity, time or purpose. In this series of artic le s  
w e  are simply a ttempti ng to  sketch out a s  far a s  p ossib le t he 
hi story of human wisdom be tween the c lose of the 0.T. a n d  
the birth of Christ ,  i n  or der t o  quicken the reader's apprecia­
tion of the gift of God, the written an d the living Word.  

The principle of "right divi si on," which g overns a 1 l  our 
stu dy of Scripture, i s  n ot on ly a spiritual pr inciple, b ut obtains 
also in thing s which are me ntal or physica l .  "Rig ht 
division " i s  the rule of all stu dy, all a dministration, a ll 
science ; without it we have c onfu si on i n stea d of c lari ty. 
Plat o speaks of 'dialectic or logic a s  the " science of du ly 
con ducting di scour se, and duly joining or disjoining the genera of
things." The word "ge nu s" (p lural  of ge nera ) i ndicate s a c lass or 
kin d  which inc lude s species havi ng certai n attribu tt>s in 
c ommon. Thu s the w or d " dog " repre se nt s  a genus, whereas 
"terrier" and " spaniel "  stan d f or particu lar sp ecies-which , 
while p osse ssing certai n c haracteristic di fferences, are nev er­
theless a llied, and be long to one c lass or genus. If we were a s  
w i se a s  P lato,or if we simply heeded t he instruction of 2 Timot hy 
ii. 15, we shou ld keep "Kingdom " an d " Churc h "  di stinct.
We should "rightly di vi de the Wor d of Tr uth," and so not only
avoi d  confu sion, but widen a n d  deepe n our un der st andi ng.
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There are m a n y  features about " The Good " that i t  was 
Plato's l ife work to discover, that approach to the idea of 
" God," but his idealism would lead away to " Being '' rather 
than to " the Living God." He did not find the "persona l  God," 
for He can only be found " in Christ." 

The doctrine of the immortality of the soul which Plato 
taught, has displaced or modified the teaching of Scripture i n  
the case of many believers, and i n  most denominations. Plato 
had no revealed statement concerning the nature of the soul, 
or the difference between soul and spirit. He knew nothing 
of resurrection, either as a doctrine, or as a blessed fact of 
history. He did not know the One Who could say : " I  am the 
Resurrection and the Life." He knew nothing of John iii. 16. 
Christians, however, have had a l l  these advantages, and are 
truly culpable i f  they follow the teaching of Plato, and despise 
the revelation of God. 

Morality, i n  the teaching of Plato, is generally more a 
matter of the head than of the heart, but i t  is not merely 
abstract, as a study of his " Republic " wil l  show. He would 
have Reason in supreme control, with the heart fortified b y  
courage, and so enabled to choose aright, to resist .evil,  and i f  
needs be to endure pain, with temperance regulating the 
appetite, and the whole bound and related b y  justice. This i s  
a good ideal, but man by na ture i s  under the dominion of sin,  
and abstract reason cannot control him, nor can he find 
strength to resist evi l  and follow good. While Plato's state­
ments may be faultless, they are fruitless, because they are 
powerless. Man needs a Redeemer, and he needs newness of 
life, before he can serve i n  newness of spirit. The failure of 
the Jew i n  a more perfect state than Plato's republic, and under 
a more perfect l a w  than Plato's ethics, is a warning for a l l  
time. 

We make no apology for the very sparse account we offer 
of this great p h ilosopher. The very fulness of his teaching 
renders any such account as this hopelessly i n adequate. If 
w e  wer� to deal w i th one point only and explain what is meant 
by the " idea " in the Platonic system, it would mean several 
books, with explanations of terms at every point. Let i t  
suffice that we have not left his labours unrecorded, and that 
we have no need to spend years of study before we can arrive 
at the abstract " Good," which was Plato's Ultimate. Let i t  
suffice that we have found a l l  our " Good," and a l l our " Goal," 
as we have found al l  our wisclom, courage and control, in a 
living Head, Jesus Christ our Lord. 
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Aristotle, the Real ist. 
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If Plato i s  t he ideal ist in t he Socratic school, Aristot le i s
t h e  rea li st. W hi le Plato i s  lit era ry, Arist otle i s  scien ti fic and 
h i s  k nowledg e en cyc lop red ic. It is not ea sy to  subd ivid e 
Aristotle's t ea c hing in to sections, b u t  roug h ly w e  may say that 
it fa l ls  into t hree g roup s, rep re sented by logi c, p hysi cs, and 
et hi cs or m ora ls. 

In B.C. 343 Aristot le was ca lled to Ma cedonia by Philip t o  
undertake t he educat i on of hi s son , then a b oy of f ourteen. 
T hi s  son wa s afterwards to b e  known a s  Alexande r t he G reat, 
and i s  ref erred t o  by Dan iel the p rophet. 

Arist otl e's Organon is t he basis upon w hich h i s  fame a s  
t he inventor of deduct iv e logic rests, and it wa s a s  a riva l t o  
t hi s  t hat Bacon w rot e  h i s  Novum Orga11011, t hus earn ing t he 
t it l e  of t he in ventor of indu ct ive logic. In ethics, Aristot le 
opp osed t he doct rine of t he St oics, a rguing that we cannot b e  
indi fferent t o  ex ternal g ood s, or to  environment g enera lly. He 
taug ht t hat t h e  t rue ma x im was  not negat ion but subord ina­
t i on. 

Aristot le d iffer ed from Pla to with rega rd to  t he immorta li ty 
of t he sou l, and approa ch ed more closely to  t he teaching of t he 
Scriptures. S chw eg eler's h istory conta in s t he fol lowin g  
summ ary : 

"The soul Is related to the body as form to matter; It is the auimat• 
ing principle. Simply for this reason the soul cannot be thought of 
without the bod y :  neither can it exist by itself, and whh the body it 
ceases to be.•• 

T o  appreciat e t hi s  statement, we mu st know something of 
Aristot le's fou r p rinciples or causes, and t h e  r elation of matt er 
to form. Ari stot le lays d own f ou r  prin cip les : the formal, t he 
mat er ia l, t he effici ent, and t he fina l. For examp le, in t he case 
of a house, t he bu i ld ing mat eria ls a re t he matter, t he idea of 
t he hous e i s  t h e  f orm, the efficient cause is the builder, and the
a ctual house itself t he fina l  cause. 

Moreov er, Aristot le makes a dist in ct ion between t he 
" sou l "  and t h e " spir it." H e  sp ea ks of t he nous, t he "m ind,'' 
a s  b eing essent ia l ly d ifferent f rom t he "sou l," and unrelated 
t o  t he lower faculties. " It c om es, a s  b eing n o  result of low er 
p rocesse s, from elsew her e into t he body, and i s  equally again 
separable f rom it.'' W it h  w hi c h  we may compa re t he w ord s 
of E cclesia ste s :  

"Tbcn shall the dust return to the earth as it was, and the spirit 
shall return unto God Who gave it " (Eccles. xii. 7). 
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The summum bonum, or "chief g ood," accor ding to Aristotle, 
is happiness, but th i s  happiness is n ot only a we ll-being b ut a 
we ll-doing, H i s  de fini tion of ha ppine ss is a " perfect activi ty 
in a perfect life ." 

Wi th this we may c ompare the wor ds of the Apostle in 
R omans : 

•• The earnest expectation of the creature waiteth for the manifesta.
tion of the sons of God . , . . because the creature itself also shall be 
delivered from the bondage of corruption into the liberty of the glory of 
the children of God " (Rom. viii. 19-21). 

Ar istotle felt the b ur den, and shared th e gr oan of a 
crea ti on sub jec t to vani ty. He rea lised also tha t  per fec t 
happiness de mands perfe c t  Ii ber ty, but he di d not know the 
One by Wh om this groan shall  one day be h ushe d, and Who 
even n ow gives to H i s  be liev ing people the " spirit of a dopt­
i on" a s  the g lorious pledge of tha t  fu ture " redemption of the 
b ody," in wh ich per fe ct happiness will be realised in a perfect 
life. 

Vir tue, according to Ar i stotle , is the result of frequently 
repeated mor a l  action ; i t  is a qua lity won thr ough e xercise. 
We may compare this wi th the A postle 's words in Hebrews 
v. 14, where he spea ks of those who are "of f ull a ge, even
those who, by rea son of us e, have the ir sense s  exer cised to
d i scer n  b oth good and evil."

It is of course qui te impossible i n  these page s to giv e any 
adequate idea of the bread th and wea lth of Ar istotle 's teach­
i ng. And yet, wi th all his wi sdom, and with all tha t  he ha s 
contri bute d  to the world of thought and research, he di d n ot 
r each the position a ttained by the poor unlettered begga r wh o 
had seen the Lor d an d could say : " One thin g I kn ow, tha t, 
whereas I was b lind. now I see." 

There is one thi ng th at is c onspicuously ab sent from the 
wri tings of mos t of the se wise men of the earth, and tha t  is the 
sense of sin. This sense i s  aroused by the preaching or the 
reading of the Scri ptures, and sends the self -confe ssed sinner 
on th e quest, not for happiness merely, but  f or f orgiveness an d 
reconci liation, f or peace wi th G od a nd life. Un ti l these things 
are ours , th e ma tters tha t occ upied the a·ttention of these men 
of old are but tri fles. Impor tant  thou gh they may b e  i n  the m­
s elves, they. will ta ke n o  one beyond the grave, an d if there is 
one lesson we h ave lear nt fr om Ecclesiastes i t  i s  s urely that of 
the para moun t i mportance of the " life to c ome." 

" Granted that there is a life beyond the grave, then though wicked­
ness may sit in tbe place of judi:ment (Eccles. iii. 16), :-o.nd though many 
inequalities and perplexing mysteries of providence may still baffle us 
(Eccle�. vii. 16 ; viii. 14, 17), though the race is not to the swift, nor the 
battle to the strong, but all have to reckon with time and chanoe, yet the 
conclusion of the matter sets all right. It will be our wisdom to fear 
God, and keep His commandments, for a day of judgment is coming, and 
i( a day of judgment, then a day when the crooked shall be made straight, 
the inequaltties made equal, a day of LIFI!. from the dead, where vanity 
and vexation of spirit shall never more intrude, for death and Hades shall 
be destroyed in tbe second death, and God shall solve all life's mysteries
in the ur• TO COMll ,.

. 
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The Philosophies of New Testament Times, 
Stoicism, the Philosophy of Pride. 

Epicureilnism, the Philosophy of Pleasure. 
Scepticism, the Philosophy of Indifference. 
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Our investigations into the history of phi losophy bring 
us at last into actual contact with the philosophers mentioned 
in Scripture. Aristotle's successors were the Stoics and the 
Epicureans, and both of these schools are mentioned in Acts 
xvii. 

Stoicism. 

To the Stoic, the proper condition of the mind was 
expressed by the word apathy ; to the Epicurean, by self-con­
tentment ; and to the Sceptic, by imperturbability or indiffer­
ence. All three agreed that the only way to happiness was 
peace of mind, but they each sought it differently-the peace 
of apathy, the peace of sel f -contentment, and the peace of 
indifference. How the heart rejoices as one thinks of that 
" peace with God " which the justified believer possesses, 
through our Lord Jesus Christ, aoo that " peace of God," 
passing a l l  understanding, that keeps the heart and mind 
through Christ jesu.3. What a tremendous change, from the 
Stoic's peace of apathy to the believer's peace with God on 
account of the atoning sacrifice of Christ. 

Zeno, the founder of the Stoics, taught that the real busi­
ness of all  phi losophy is human conduct, and had little 
sympathy with the idealism and dialectic of Plato and his 
school. The keen interest in logic displayed by the Socratic 
school was not perpetuated by the Stoics. Indeed, one of 
them likened lo�ic to the eating of lobsters-much trouble for 
little meat. This attitude was probably intensified by the 
abuse of logic among those whose paradoxes prove them to be 
clever but useless members of society. 

" Belonging 10 an age morally debased and politically oppressed, its 
founder, Zeno, conceived the idea of liberating himsdl, and all who were 
able to follow him, from the degeneracy and slavery or thc ai;:e, by means 
of a philosophr which, by purity and s1rc11;.:1h of moral will, would 
procure independence from all external 1binl!s and unrullled inward 
peace.'' 

The hymn to Jove, written by the Stoic, Cleanthes, and 
quoted by Paul on Mars' hi l l ,  shows how near at  times these 
men came to the truth. 

" Most glorious ol the gods, immortal Jove 1 

Supreme, on earth beneath, in heaven abo,·e ! 
Thou great first cau�e, whose worri is Naturc's law, 
Before thy throne we mo�tals bend in aw., : 
FoY we tl,i,1t offspri,ig al'e. To man i,; �ivt:n­
To man alone-to lift a voice to heaven.'' 

...
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To " follow nature " and to " l ive in a�reement with 
nature " constituted the moral principles of the Stoics, but 
their attitude must nc;' 1)e confused with that  nf the Epicureans, 
who made pleasure their guide and go:1 1 .  The Stoic i n terpre­
tation was to " live in agreement with your own ration a l  
nature, so far as i t  is not corrupted a n d  distorted b y  art ,  and 
to exclude every personal end, conseq11en t l y ,  thl:' 1110:,;t personal 
-pleasure." What high ideals-but what poor mater ia l  on
which to work ! There is, alas, a '· corruption " ::i nd " distor­
tion " deeper than that produced by ·' art ," which rnakcs the
exhortation to " follow nature " a course that ends only in
death. The words of the prophet :

" We have turned every one to his own way, and 1h·, Lord hath laid 
on Him the iniquity of us all''  (Isa. l1ii. 6J 

contain truth c.oncerning the nature of sin and the one and 
only remedy--a remedy that was unknown to Stoic phi losophy. 

The Apostle's words in Acts xx. 24 : "None of these things 
move me, neither count I my l i fe dear u n t(, my:,t- l t'," would 
have gained the approval of the Stoic, but he would not h ave 
understood the Apostle's mative, which was " Christ and the 
�ospel." The Stoics held that he only is good who is  perfectly 

good. Their standard, however, was not God's law of right­
eousness, but " reason and nature." They affirmed that 
faultless moral action was only possible through the possess­
ion of entire virtue, a perfect perception of the good, and a 
perfect power of realisation. The apostle Paul could have 
told them. out of his own experience, how deep a gulf there i s  
between " perfect perception " and " perfect power " :  

"That which I do, I allow llQl; for that I would, what do I not, but 
what I hate, that do I . . . .  to will is present with me, but to perform 
that which i,; good I find not . , , . 0 wretched man that I am, who 
shall deliver me from the body of this death ? "  (Rom. vii. 16-24). 

F. W. Farrar writes of the Stoics as follows : 
" Aiming at the attainment of a complete supremacy, oot only over 

their passions, but even over theircircumetances-professing fictitious in­
difference to every influence of pain or sorrow, 

• For there was never yet philosopher
That could endure the toothache patiently ' (Shakespeare).

standing proudly alone in their unaided independence and self­
asserted strength, the Stoics, with their vaunted apathy, bad stretched 
the power of will until it cracked and shrivelled under the unnatural 
strain ; and this gave to their lives a consciousn!<ss of ;nsincerity which, 
in the worst sort of them, degraded their philosophy into a cloak for 
every form o( ambition and iniquity, and which made the nobler souls 
among them melancholy with a morbid c-golism and an intense despair, 
In theiT worst degeneracies Stoicism became the apotheosis of suicide, 
and Epicureanism the glorification of lust," 
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Epicurunism-

The watch-word of the Epicureans was pleasure, and 
morals were all explained in this light. The sailor who risked 
his life to save a stranger, the martyr who died for his faith, 
the profligate whose sensuality ruined the lives of others, were 
all  actuated, according to Epicurus, solely by the " pleasure " 
they received. One can easily see how soon such a philosophy 
would spread its blight over the community. The Apostle 
probably had the Epicureans in mind when he spoke of those 
" whose god is their belly," for Metrodous asserted that every­
thing good has reference to the belly. To demand virtue for 
its own sake they_ considered foolishness. According to the 
Epicurean view, only those who had pleasure as their aim had 
a real object in life. The Stoics and the Epicureans may be 
called the exponents of pride and pleasure, and each in their 
own way were necessarily enemies of the faith. 

The Epicureans were materialists. The gods, if they 
existed, dwelt apart in complete indifference. The universe 
was but a ·thing of chance, and as. there was no creator, then� 
could be no moral governor, and no day of judgment. The 
idea of a resurrection was to them ridiculous ; and, as the 
Apostle wrote : " . . . .  i f  the dead rise not ? let us eat and drink ;
for to-morrow we die "-which was exactly what the Epicurean 
philosophy led to. To the Stoics also the idea of future 
reward or punishment was intolerable, so that we can appreci­
ate the way in which the Apostle led up to the day of judg­
ment, and the resurrection of the dead, when he spoke to these 
philosophers on Mars' Hill. 

Paul could not have been ignorant of the fact that 
Socrates also had been arraigned before the Athenian Council 
at  Areopagus on the charge of introducing strange gods, and 
had pleaded his own cause, as did the Apostle. The opening 
words of his defence were as follows : 

" Ye men of Athens (the same wo�ds as were used by the apostle 
Paul), I know not how you yourselves bave been affected by my accusers; 
but I have well-nigh forgotten myself, so persuasively have they spoken. 
If you hear me defending myself in the same language that I am wont to 
use in the market place, where and elsewhere most of you have heard 
me, let me entreat you not to  be surprised, or take it in ill part, for thus 
it is : now for the first time, at the age of more than seventy years. I 
appear at the bar of the court." 

Socrates did not know the Saviour, or the blessed hope of 
resurrection, but he said to his judges : " I  must obey God 
rather than you," and died for his tea chin� and his conscience. 
It certainly seems that the Apostle, who wrote of the Gentiles 
who have not the law (Rom. ii.), and of the period of Gentile 
ignorance that God winked at (Acts xvii.), would not have 
entertained any harsh views concerning the old phi losopher 
who had stood years before in the same place. 
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Scepticism. 

The one other system of philosophy with which we have to 
deal is Scepticism. The founder of this school was Pyrrho, 
who was associated with Alexander the Great. The funda­
mental doctrine of the Sceptics was the same as that of the 
Stoics and the Epicureans-namely, that " philosophy shall 
conduct us to happiness." The Sceptics held that what things 
really are, l ies beyond the sphere of our knowledge. For all 
we know, the opposite of every proposition is sti l l  possible. 
In the circumstances, the true line for the philosopher is a 
complete suspension of judgment. His attitude was : " It is 
possible, i t  may perhaps be so, I know nothing for certain"-to 
which he was careful to add, " Nor do I everi know for certain 
that I know nothing for certain." In this suspension of judg� 
ment, and in this alone, the Sceptic believed that tranquillity 
was to be found. 

Paul, as we have seen, bore his testimony before the Stoics 
and Epicureans. In the case of the Lord Himself, it was 
before the Sceptic, Pontius Pilate. When Pilate asked "Thou 
art a King then ? '' the Lord answered : 

" Thou saye1Sl that I am a king. To this end was I horn, and for 
this cause came I into the world, that I should bear witness unto the 
truth. Every one that is of th., truth heareth My voice " (John xviii. 37), 

To which Pilate replies: " What is truth ? "  Pilate did 
not ask this question in order to obtain an answer. His words 
were the words of a Sceptic, and were probably spoken with 
a sneer, and a contemptuous turn of the heel, without waiting 
for any answer, and believing that no answer was possible. 

" And when he bad said this, he went out again unto the Jews, and 
saith unto them, I find in Him no fault at all" (John xviii. 38). 

Here, before one of the basest products of the philosophy 
of the ages, stood the living Truth Himself, and yet the Jews 
combined with the Gentiles to put Him to death, choosing 
rather Barabbas. 

Throughout this series we have but one aim-to do all 
that we can to impress the reader with the fact that the only 
true wisdom is the wisdom that comes to us in the living 
personal Christ. A 11 else is but an unsuccessful groping in 
the dark. He alone solves the problem of Being and Becom­
ing ; of the First Cause and the Last Goal. H e  Himself is 
Alpha and Omega, the First and the Last, the Beginning and 
the End. 
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Like Asaph, we have vexed our souls in the schools of 
philosophy, and found no satisfaction or peace until at length 
we have gone into the sanctuary, and there we have seen the 
end. In the light of the birth at Bethlehem, the sacrifice of 
Calvary, and the resurrection from the sealed tomb, we see 
that which no phi losopher could discover, and like Asaph we 
can say : 

" Whom have I in heav,·n but Thee ? And there is none upon earth 
that I dc,;irr b�:side ·1 he,· " ( P,a lxxiii. �i'i). 

It may be our glad task at a future date to draw 
the reader's atkntion to the actual phi losophy of the 
Scriptures thernse-lves. 

' •  The darkness is past, and the trYe ligbt now snineth" (l J obn ii. 8).

" We know that the Son of God is come, and hatb given us an under­
standing, that we may know Him that i s  true, and ws are in Him that 
is true, even i n  bis Son Jesus Christ, This is the true God, and eternal
life " (1 J obn v, 20).
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